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Distinctive INSIGHT OVERVIEW of the Daf 
1) Teachings of R’ Yirmiyah ben Elazar (cont.)  

The contrast between a person’s reaction to a 

death sentence from an earthly king and from Ha-

shem is highlighted.  

The Gemara digresses to contrast the reaction of a 

Jew and non-Jew to Gehinom.  

The statement of Reish Lakish regarding the fires 

of Gehinom having no effect on Jews is clarified.  

There are three entrances to Gehinom.  

The different names of Gehinom are enumerated.  

Reish Lakish mentions possible places of the en-

trance to Gehinom.  

 

2) Clarifying the Mishnah  

The Gemara explains the necessity of mentioning 

that the oxen may not be loose after having stated that 

they must be tied together.  

The calculation of distance between one post and 

the next is measured by a team of oxen entering and a 

team of oxen exiting rather than alternating oxen.  

(Continued on page 2) 

A hill which rises steeply  
 תל המתלקט עשרה מתוך ארבע

A  small hill or mound of dirt in the public do-

main is considered as part of the public domain itself. 

People walk across it easily and without hesitation (see 

Rashi, Shabbos 100a, ה תל“ד )  . This is only when the 

hill is not too steep. However, if the hill rises too 

steeply, it is considered as if its wall is vertical, and the 

area along the top of the hill is then a private domain.  

What is the dimension at which point we look up-

on this hill as having a vertical wall? It is when it rises 

a height of ten tefachim along a distance of only four 

amos run (along the hypotenuse). 

Aside from the hill being a private domain, there 

is another halachic application to this hill having a 

vertical wall. Our Gemara discusses whether this hill 

can be used a דיומד—a corner post which surrounds a 

public well. Abaye asks Rabba that on the one hand, 

this hill rises sharply, and the wall can be considered 

as vertical. Yet, on the other hand, the hill does not 

have the appearance of a corner-post. Because it is not 

easily recognized as a wall, perhaps it cannot function 

as such (see Daf Diagram).� 

Daf DIAGRAM 
תל המתלקט עשרה מתוך 

 ארבע

A hill which rises to a 

height of ten tefachim 

within a range of four 

amos.  

When Abaye asked 

Rabba whether this can 

be considered to be adequate as a דיומד. Rabba 

answered that it depends upon a מחלוקת   in the Baraisa 

between R’ Shimon ben Elazar and R’ Yishmael.   � 
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 REVIEW and Remember 
1. Which Jews were not brought out of Gehinom 

by Avrohom Avinu? 

2. Where are the three entrances to Gehinom? 

3. Why did R’ Meir say the distance was approxi-

mately ten amos when in fact it is exactly ten 

amos? 

4. What makes it more difficult to utilize a round 

rock than a rectangular rock as a double post? 
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Three entrances to Gehinnom 
שלשה פתחים יש לגיהים אחד במדבר ואחד בים ואחד 

 בירושלים

M aharsha explains that these three entrances fea-

ture one entrance in the desert, one on water, and one 

in a city. This teaches that a person cannot expect to be 

able to escape his fate by going to a place where there is 

no entrance to Gehinnom. The desert is a place which 

is uninhabited, the sea represents all waters, and 

Yerushalayim represents populated areas. Thus, all plac-

es on Earth are represented.  

 Toras Chaim points out that the world is one-third 

desert, one-third water, and one-third settled by people. 

The three entrances of Gehinnom are designed to 

show that wherever a person is when he sins, appropri-

ate retribution is not far away.  

Sefer Benayahu expounds that these three entrances 

correspond to the three factors which contribute to a 

person’s sinning. One is speech, one is physical desire, 

and the third is lack of fear of Heaven.  

  ”.דיבור —is a form of the word “speech (desert) מדבר

The sea (ים) represents desire. “All waters flow to the 

sea, but the sea is never filled.” (Kohelles 1:7). So, too, 

is the one who follows his physical cravings. Whoever 

has garnered one hundred then desires to have two 

hundred. His desires are never satisfied.  

 Finally, Yerushalayim represents the fear of Heav-

en. The name ירושלים is a combination of the words 

 full and complete fear of Heaven. This—ימה של יראה

corresponds to the one who sins due to his lack of fear 

of Heaven. 
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Distinctive INSIGHT 

Filled with Mitzvos as a pomegran-

ate 
‘ פושעי ישראל שמלאין מצות כרמון וכו

 שאפילו ריקין שבך מלאין מצות כרמון

R  ’ Sholmo Wolbe, zt”l, in his 

sefer Alei Shur, asks how we can call 

a person who is filled with so many 

mitzvos as being “empty”? Also, if 

this deficient Jew is filled with mitz-

vos as a pomegranate, what can be 

said about a person who is accom-

plished and fully observant? How 

can anyone be more “filled” than a 

pomegranate?  

 It appears, he says, that the mitz-

vos described here are easy ones, 

that involve no expense or effort. 

Even if there are many mitzvos, be-

ing that they require no exertion, 

the person who fulfills them accom-

plishes little or nothing in terms of 

personal advancement or character 

refinement. Yet, the person is no 

longer “empty of mitzvos”, and he 

can be described as being “filled as a 

pomegranate.”  

This explanation also sheds light 

upon why these people are also 

called “פושעים—transgressors”. Their 

attitude is lackadaisical and unen-

thusiastic when it comes to doing 

mitzvos. This attitude is commonly 

referred to as being negligent and 

irresponsible. See Berachos 43b, 

where the Gemara refers to a person 

who is last to enter the Beis Ha-

Midrash as a פושע. Rashi translates 

the term as a מתעצל—one who is 

lazy. Similarly, a lazy person is a 

 and the fruit to which he is ,פושע

compared is a pomegranate, which, 

although its fruit packs its shell, its 

juice is lacking in quantity and sub-

stance. 

Gemara GEM 

A Baraisa is cited that provides greater detail con-

cerning the different calculations of R’ Meir and R’ 

Yehudah.  

R’ Pappa teaches that the dispute between R’ Meir 

and R’ Yehudah is relevant only when the well is be-

tween eight and twelve amos. This teaching is also 

taught in a Baraisa.  

 

3) Abaye’s six questions to Rabba  

Is it permitted to extend the area enclosed by the 

double posts by extending the width of the double 

posts?  

Two versions of Rabba’s response are recorded. In 

one version Rabba indicated that it was acceptable 

and his position was refuted. In the second version 

Rabba indicated that it was unacceptable and the Ge-

mara demonstrated that it is valid.     � 

(Overview...continued from page 1) 


