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OVERVIEW of the Daf Gemara GEM 
The beneficial thorns 

אמר ליה ההוא צדוקי לר' יהושע בן חיה חדקאה דכתיב בכו 
"טובם כחדק" אמר ליה שטיא שפיל לסיפיה דקרא דכתיב "ישר 
ממסוכה" ואלא מאי "טובם כחדק" כשם שחדקים הללו מגיין 

 על הפירצה כך טובים שבו מגיים עליו

A  certain Tzadoki called R’ Yehoshua ben Chananya a 

“thorny one” because the pasuk refers to the righteous as 

thorns.  R’ Yehoshua ben Chananya called him a fool and 

told him to look at the end of the pasuk.  There, the right-

eous are considered better than a shelter.  What then is 

the meaning of the first part of the pasuk?  R’ Yehoshua 

ben Chananya explained that just as thorns protect a 

breach in a wall, so too, the righteous protect the rest of 

the nation. 

Ben Yehoyada explains the dispute in the following 

manner.  The Tzadoki asserted, based upon the pasuk, 

that righteous people are no better than a pile of thorns 

which serve no purpose and will ultimately be burned and 

destroyed.  R’ Yehoshua ben Chananya responded that 

the righteous are, in fact, very valuable. If there is a breach 

in a wall, thorns are placed in the breach to prevent un-

wanted people from entering. This function is very valua-

ble to the residents of the house because at the same time 

the thorns serve to protect the residents of the house, they 

also can be painful to those who are on the outside and 

attempt to enter by passing through the thorns. 

In a similar fashion the righteous serve to protect the 

nation by preventing enemies from inflicting their influ-
(Continued on page 2) 

1)  MISHNAH:  The Mishnah discusses the use of irregular 

doors on Shabbos. 

2)  Clarifying the Mishnah 

A discrepancy is noted between our Mishnah which re-

quires the irregular door to be completely suspended in the 

air and a Baraisa which does not make this stipulation. 

Abaye and Rava offer alternative solutions to resolve the 

discrepancy. 

Both views are unsuccessfully challenged. 

Two Baraisos are cited that relate to the use of irregular 

doors. 

Additional issues related to construction are taught. 

A conversation between R’ Yehoshua ben Chananyah 

and a Tzadoki related to the pasuk’s reference to righteous 

people as thorns is recorded. 

3)  MISHNAH:  A dispute is recorded regarding the permis-

sibility to stand in one domain and pick up and use a key 

that is at rest in another domain. 

4)  Clarifying the point made by Rabanan 

The Gemara notes that R’ Meir discussed an issue involv-

ing the public domain and Rabanan responded with a story 

that related to a karmelis. 

R’ Pappa and Rava suggest different explanations for the 

statement of Rabanan. 

5)  The concern involved with using a key on Shabbos 

A Baraisa is cited that teaches about many issues related 

to the permissible use of a key on Shabbos. 

Abaye clarifies a point in the Baraisa. 

R’ Bibi bar Abaye deduces three lessons from the Baraisa. 

6)  MISHNAH:  R’ Eliezer and R’ Yosi dispute the use of a 

bolt with a knob at the end to hold a door closed on Shab-

bos.   � 

 REVIEW and Remember 
1. Under what conditions is it necessary for the irregu-

lar door to be completely suspended to be used on 

Shabbom? 

2. In what way are the righteous people like thorns 

3. Why does Yerushalayim have the status of a karmelis? 

4. What are three lessons R’ Bibi bar Abaye deduced 

from the Baraisa? 

לא יעמוד ... ברשות הרבים 
ויפתח ברשות היחיד אלא אם כן 
עשה מחיצה גבוה עשרה טפחים 

 דברי ר' מאיר

R ’ Meir rules that it is 

prohibited for a person to 

stand in a public domain, 

pick up a key which rests in a 

private domain, e.g. off of the 

entrance to the chatzer as 

depicted in the picture, and unlock the door in a private do-

main unless he constructs a partition ten tefachim high 

which creates a private domain.  According to Rava, R’ Me-

ir’s restrictive ruling applies even from a karmelis to a private 

domain. 
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Number 319— א“עירובין ק  

Releasing one from a custom that was adopted in error 
 איסור הגו בו ובא ר' גמליאל והזקים והתירו להן

The conducted themselves stringently and R’ Gamliel and the Elders 

came and permitted it for them 

T ashbatz1 qualified the statement in the Gemara 

(Pesachim 50b and Nedarim 81b) that if there is a permit-

ted activity regarding which people conducted themselves 

stringently, one may not declare to them that it is permit-

ted. Tashbatz explained that the principle applies only 

when the people realized that it was permitted but con-

ducted themselves stringently as a chumra or as a barrier to 

prevent sin. In such a circumstance it is prohibited for 

someone to come along and declare that the activity is per-

mitted. However, if people mistakenly thought that some-

thing is prohibited when in reality it is permitted, it is ac-

ceptable to inform them that they are mistaken and the 

activity is, in fact, permitted.  He proves this from the 

opinion of R’ Yose in our Mishnah that relates that in Ti-

berias they had conducted themselves in accordance with 

the strict position that prohibited the use of a bolt with a 

knob on the top as a lock until R’ Gamliel and the elders 

instructed them that it is permitted to use such a bolt.  He 

then entertains the possibility that even if the people were 

mistakenly conducting themselves in accordance with the 

stringent position, one should not inform them of their 

error unless they are bnei Torah.  Those who are un-

learned should not be informed of their error out of con-

cern that this will lead them to mistakenly conclude that 

other stringent practices that they follow were also done in 

error leading them to abandon that practice when, in fact, 

that is not the case. 

Rivash2 cites the Yerushalmi (Pesachim 4:1) that also 

indicates that if people were stringent about a particular 

matter because they didn’t realize that they could be leni-

ent and subsequently discover the truth, they may follow 

the lenient opinion and there is no need for them to even 

approach a Torah scholar for hatoras nedarim since the 

custom was adopted in error.� 
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HALACHAH Highlight  

Using an umbrella, and other tempo-

rary structures 
 וכן חביתא

T he Gemara cites the teaching of 

Rav Yehuda who brings a series of ex-

amples of אהל עראי—temporary 

structures— where even the Rabbis per-

mit its construction if the “roof” of the 

structure is held in place, and the sup-

porting elements below are placed be-

neath it.  For example, if a pot is to be 

supported across two barrels, the pot 

should be held in mid-air, and the bar-

rels are to be placed beneath it.  Also, a 

barrel can be held, and two barrels can 

be situated beneath it, with the barrel 

on top then to be lowered into posi-

tion. 

Nevertheless, there are many types 

of temporary canopies and structures 

that the Rabbis prohibited because they 

resemble boneh/building. Rambam 

(Hilchos Shabbos 22:27) indicates that 

if people were in the habit of making 

these various canopies and structures 

on Shabbos, the halachos of permanent 

and temporary structures would be-

come confused.  This would result in a 

dangerous situation of widespread chil-

lul Shabbos, and these restrictions were 

designed to prevent this trend. 

A non-partitioned ohel is only pro-

hibited when it is needed to protect the 

space beneath it.  Therefore, it is per-

mitted to open a folding table, even 

though the space below the table will 

then be covered with a canopy (i.e. the 

table top).  One may also lay a board 

across two solid bricks to form a make-

shift bench, because the board is not 

meant to protect the area below.   

The Achronim discuss the law of 

opening and of handling an umbrella.  

Noda BiYehuda (2:30) and Chasam 

Sofer (#72) conclude that it is prohibit-

ed, even where an eruv exists.  Here, 

even though it is a temporary structure, 

the rule is that if such a structure is 

made to protect the area under the cov-

er from sun or rain, it may not be erect-

ed even if it has no walls (see Magen 

Avraham 301:#51).  The use of an um-

brella is even more problematic due to 

the need to reinforce its form with a 

frame of metal sticks. 

However, one may hold a jacket or 

coat over his head on Yom Tov (or 

Shabbos where there is an eruv) to pro-

tect himself from sun or rain.  This is 

because an אהל ביד אדם — a canopy 

held up and shaped by one’s hands — is 

allowed.  The concept of ohel does not 

include a shapeless cloth being held 

over one’s head.  This does not resem-

ble  a shelter. 

Distinctive INSIGHT 

ence and penetrating the Jewish people. At the same time, 

the tzaddikim also protect by inflicting pain upon those 

who dare to attempt to penetrate through their protective 

barrier.   

(Gem...Continued from page 1) 


