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OVERVIEW of the Daf Gemara GEM 
Why is a bandage a chatzitzah? 

 ותיפוק ליה משום חציצה

T he Gemara is discussing a case where a kohen has a piece 

of reed-grass tied around his finger to protect and treat a 

wound.  Among the various issues related to this condition, 

the Gemara asks why the covering to his finger should not be 

considered a חציצה/intervening object, and therefore be a 

disqualifying factor as far as the service is concerned.  The 

Gemara answers that the case is either where the wound is on 

the left hand of the kohen, which is not used directly in the 

service, or it is talking about a wound on the right hand, but 

not in a spot on the hand where the kohen handles anything. 

The שבורג“ת ר“שוב ר ד)“כ‘ (סי   analyzes this inquiry and 

response of the Gemara.  The laws of חציצה are among those 

whose guidelines are יהלכה למשה מסי—they are based purely 

upon oral tradition from Moshe at Sinai.  The rule is that in 

order to interfere with a proper immersion (טבילה), a 

substance which is found on one’s body is problematic only 

when it covers the majority of the body and the person cares 

that it not be there (רובו ומקפיד).  If either of these 

components is missing, the immersion is valid from a Torah 

standpoint, but disqualified due to rabbinic restriction.  Here, 

the reed-grass is certainly covering only a small part of the 

body of the kohen.  Even if the kohen cares to have it re-

moved, the situation falls under the category of a rabbinic 

injunction, and this limitation is suspended in the Mikdash.  

Why, then, is the Gemara concerned about the interposition 

of this make-shift bandage? 

(Continued on page 2) 

1)  A contradictory Baraisa (cont.) 

Three resolutions to the contradiction between our Mish-

nah and a Baraisa are presented regarding a string that snapped 

from an instrument in the Beis HaMikdash. 
 

2)  MISHNAH:  The issue of removing warts from an animal in 

and out of the Beis HaMikdash is discussed. 
 

3)  Clarifying the Mishnah 

A contradiction is noted between our Mishnah and a 

Baraisa regarding the permissibility of removing warts from a 

sacrifice on Shabbos. 

Two explanations are presented to resolve the contradic-

tion.  According to one we distinguish between removing the 

wart by hand or with a utensil and according to the second we 

distinguish between a moist and dry wart. 

The Gemara explains why the author of each approach re-

jected the approach of the other. 

R’ Yosef challenges the first explanation from a Baraisa and 

suggests an alternative resolution to the contradiction. 

R’ Yosef’s explanation is unsuccessfully challenged. 

Rava presents an alternative resolution to the contradiction 

between our Mishnah and the Baraisa. 
 

4)  MISHNAH:  The issue of wrapping reed grass around a 

wound in and out of the Beis HaMikdash is discussed. 
 

5)  Adding to the priestly garments 

R’ Yehudah the son of R’ Chiya asserts that only reed grass 

may be used but a small belt would not be permitted because it 

constitutes an addition to the priestly garments. 

R’ Yochanan differs and maintains that additional garments 

invalidate the service only when worn on the part of the body 

that garments are normally worn. 

Rava’s opinion is cited and the Gemara explains that he 

disagrees with R’ Yochanan but does not necessarily disagree 

with R’ Yehudah the son of R’ Chiya. 

An alternative version of the above discussion is recorded.   

 

 רבי שמעון בן אלעזר אומר...או משלשל מלמעלה וכורך מלמטה

A ccording to R’ Shimon ben Elazar, if the 

string on a harp breaks, one should unwind the 

surplus string at the top peg and pull it down un-

til it can be fastened to the bottom peg. The ra-

tionale for this ruling is that both methods of ty-

ing and winding violate a prohibition.  Therefore, 

since out of necessity it is permitted to violate the 

prohibition it is better, according to R’ Shimon 

ben Elazar, to violate the prohibition in a way 

which will produce the best quality sound. 

Daf DIAGRAM 

 REVIEW and Remember 
1. According to R’ Yosef, when is a Rabbinic decree in 

force even in the Beis HaMikdash? 

2. Which mitzvah preparations override Shabbos, according 

to Rava’s understanding of R’ Eliezer? 

3. Why is the Mishnah not concerned with the reed grass 

created a interposition between the kohen’s hand and 

the utesil’s used for service? 

4. According to Rava, when do additional garments worn 

by a kohen invalidate the service? 



Number 321— ג“עירובין ק  

Is a temporary filling a chatzitzah 
 ותיפוק ליה משום חציצה

Why isn’t it an issue of chatzitzah? 

T he Gemara questions how it is permissible for a kohen serv-

ing in the Beis Hamikdash to wrap reed-grass around his finger 

when it constitutes an interposition between his hand and the 

korban or his hand and the utensil that he is holding.  The Ge-

mara answers that the reed-grass is either wrapped around a fin-

ger on his left hand, or even if it is on his right hand it is on a 

place that is not needed for him to perform the Beis Hamikdash 

service.  It seems evident from our Gemara that even something 

that is on a person’s body for medical reasons constitutes an 

interposition. 

Teshuvas Panim Meiros1 addressed the question of whether 

herbs ground as a salve to treat a wound constitute a chatzitza 

for immersion.  In his response he wrote that when it is known 

that it will have a therapeutic effect it does not constitute an 

interposition.  The reason is that because of its medicinal value 

one is not particular to remove it and it is considered something 

that covers a minor part of the body (מיעוט) about which one is 

not particular (ו מקפידשאי). Teshuvas Binyan Tziyon3 

challenged this reasoning from our Gemara which considers 

reed-grass an interposition even though it is applied for its me-

dicinal effect. 

Chochmas Adam3 was asked about material that women in-

sert into holes in their teeth that keep out air and alleviate the 

pain of having a hole in their teeth.  He also responded that even 

something that is on the body for medical reasons constitutes an 

interposition.  He explains that the reason one does not remove it 

is not because she is not particular  (ה מקפדתאי); it is because she 

realizes that removing it would be harmful to her health.  In reali-

ty she is particular about its presence but bears with it while it is 

needed medically.  Based on this explanation he differentiates 

between a temporary filling and a false tooth that a person wants 

to be there because it adds to one’s aesthetic appearance. 
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HALACHAH Highlight  

Kohanim are diligent, civilians are anoth-

er story 
כהים זריזים הן אמרין, בי חבורה  -ואביי 

 זריזין הן לא אמרין

T he Gemara has established that rab-

binic injunctions which were suspended in 

the Mikdash are not relaxed outside the 

Mikdash, even for the holy matters of the 

Mikdash.  A Baraisa was brought by Rav 

Safra in front of Abaye to challenge wheth-

er this rule is in effect.  A group of people 

joined together to offer a korban Pesach.  

The law is that after they slaughter it on 

Friday, erev Pesach, they may place the 

sheep in the oven late in the afternoon so 

that it will roast and be ready later that 

evening, on Shabbos.  Normally, food may 

not be placed in the oven as Shabbos be-

gins unless the food will become cooked 

before Shabbos begins.  This is a rabbinic 

precaution, lest the person come to stir the 

coals in order to hasten the cooking pro-

cess.  Here we find that this group is al-

lowed to place the sheep of the korban 

Pesach into the oven as Shabbos begins.  

This is a holy matter of the Mikdash—a 

korban—and we see that the rabbinic in-

junction is suspended even for this group 

which is in Yerushalayim, outside the Mik-

dash.  Abaye had no answer to this ques-

tion. 

Rav Yosef told Abaye that he should 

have answered that a group of people gath-

ered to bring a korban Pesach is especially 

careful and motivated to avoid any chillul 

Shabbos.  They are trusted not to stir the 

coals under their korban, just as the koha-

nim in the Mikdash itself are trusted 

among themselves not to violate Torah 

law, even without the need for rabbinic 

safeguards. In fact, ש“רש  explains that Rav 

Yosef felt that it is certain that every group 

which convenes to bring a korban Pesach 

together appoints at least one talmid 

chacham as a leader to instruct the rest of 

them regarding the various halachos they 

might need to know, including the laws of 

Shabbos and not to stir the coals. 

Abaye, though, did not consider this 

to be a valid answer.  He felt that although 

kohanim are זריזין– diligent, a typical 

group of civilians, even those involved 

with bringing a korban Pesach, are not in 

the same category. 

The reason for this distinction of 

Abaye is that every kohen who enters the 

Mikdash to participate in the service is 

himself trained and educated how to per-

form the service and how to eat the meat 

of the various korbanos.  This guarantees 

that the kohanim are indeed alert and 

trustworthy in fulfilling their mission.  

However, any typical group bringing a 

korban Pesach is not necessarily well 

trained. 

Distinctive INSIGHT 

The first answer he gives is that, apparently, not all rab-

binic injunctions were suspended in the Mikdash.  This one, 

concerning immersion interference, remained in effect. 

Another answer he gives is that the  יהלכה למשה מסי rule 

of disregarding a small interposition on the body is only true 

regarding immersion in a mikveh.  However, in the context of 

the kohen involved in the service in the Mikdash, no interfer-

ence is allowed at all.  In fact, it is necessary for a kohen to be 

fitted so that the clothing not hang improperly.  Even extra 

space under sagging fabric which fits poorly is unacceptable.  

Therefore, a small bandage could ruin the service of this kohen 

if it interferes with his direct contact with the service items. 

(Gem...Continued from page 1) 


