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OVERVIEW of the Daf Gemara GEM 
Why does Birkas HaTorah not need to be recited 

anew at night? 
אמר רב חמן בר יצחק: אן פועלי דיממי אן. רב אחא בר 

 יעקב יזיף ופרע. 

Rav Nachman bar Yitzchak said: We are daytime workers. 

Rav Acha bar Ya’akov would “borrow” and repay his hours of 

study. 

R av Yosef Karo rules (Orach Chaim 47:12) that if 

one studies Torah at night, he need not recite anew the 

Birkas HaTorah, as long as he has not yet slept. In this 

respect the night is viewed as a continuation of the day, 

and therefore the blessing recited in the morning is still 

considered effective. 

This concept is elaborated upon by Rabeinu Yonah 

of Gerona (Talmedai Rabeinu Yonah, Berachos 6a in 

the Rif). He questions why Birkas HaTorah is different 

than the donning of Tzitzis and Tefilin. These Mitzvos 

share with the study of Torah their ability to be fulfilled 

throughout the day, yet if one dons Talis and Tefillin in 

the morning, and than wishes to do so again, he must 

recite the blessings for them anew. Why does the same 

rule not apply to the study of Torah? In reality, these 

Mitzvos are not comparable. Once the Tefillin have 

been worn, their Mitzvah is completed, and therefore to 

wear them again requires a new blessing. However, the 

Mitzvah of study is not completed after one has learned 

once, because the Mitzvah of study is a constant obliga-

tion, and when one studies again he is seen to be return-

ing to the Mitzvah. Even when one returns to his studies 

at night, we do not consider the night to be a new day, 

and therefore require a new blessing, but rather the 

night is seen to follow the day for this. The rationale for 

this is based upon [a slightly different version] of our 

passage. The obligation of Torah study is constant 

throughout the day. Thus, we are similar to day-workers 

in that we must not halt our study all day long. When 

we do interrupt our study, the interruption must be 

viewed as “borrowed time”, which we repay at night. 

The night study is then a continuation of the day’s, and 

therefore does not require a new blessing.� 

1)  Intoxication (cont.) 

A discussion is presented regarding liability for ac-

tions performed while drunk. 

R’ Chanina and R’ Yochanan emphasize the im-

portance of not davening while drunk and the Gemara 

explains the difference between their explanations. 

 

2) A settled mind 

Teachings regarding the necessity to daven and learn 

with a settled mind are cited. 

After citing teachings regarding the ideal time to 

learn the Gemara returns to the topic of not davening if 

one will not be able to concentrate fully. 

 

3) Wine 

The Gemara concludes its discussion with an elabo-

ration of other properties of wine. 

 

4)Inner and outer chatzeros 

R’ Yehudah in the name of Rav taught: If a Jew and 

non-Jew share an inner chatzer and a Jew lives in the 

outer chatzer it is prohibited for the Jew in the outer 

chatzer unless he leases rights from the non-Jew. 

Following a number of failed attempts to explain 

Rav’s ruling the Gemara finally quotes R’ Huna the son 

of R’ Yehoshua who succeeds at explaining the ruling. 

R’ Eliezer asked Rav: What is the halachah if a Jew 

and non-Jew live in the outer chatzer and a Jew lived in 

the inner chatzer by himself? 

Rav responded: The non-Jew would restrict use of 

the chatzer in this case as well. 

An incident is recorded that teaches that one may 

lease rights from a landlord rather than the tenant if the 

landlord has the right to terminate the lease before it 

expires. 

An incident is recorded regarding whether it is per-

mitted to lease the rights of an idolater on Shabbos. 

Those involved decided to follow the lenient opinion. 

After Shabbos R’ Yochanan confirmed that it is indeed 

permitted to lease an idolaters rights on Shabbos.� 



Number 285— ה“עירובין ס  

Pouring out havdalah wine 
 כל שאין יין שפך בתוך ביתו

If wine does not spill in one’s house 

R ’ Chanin bar Pappa writes that any house that does not 
have wine that spills like water is not blessed. Rema1 writes 

regarding the wine used for havdalah that the custom is to 

pour from the cup onto the ground in accordance with the 

principle of R’ Chanin bar Pappa and it is done as a positive 

omen at the outset of the week.  Taz2 notes that it seems 

from Rema’s position that the actual pouring of the wine 

triggers the berachah.  He rejects this as the intent of the 

Gemara and in fact contends that it is prohibited to pour 

out wine in waste.  R’ Chanin bar Pappa does not say that 

one should pour wine out in order to receive blessing; he 

states that if wine was poured out,  בדיעבד, he will be worthy 

of blessing.  In other words, if when wine spills one does not 

look at it as though water spilled but rather becomes an-

gered, his home will not be worthy of blessing.  From this 

approach the Gemara is not a proof to Rema’s ruling that 

one should intentionally spill out some of the wine. His con-

clusion is that one should minimize the amount of wine that 

spills in order to avoid wasting wine.  Rav Yaakov Emden3 in 

his comments to the Gemara also writes that the intent of 

the Gemara is not to pour out wine that will be wasted.  The 

intent is that one who does not pour wine for others gener-

ously as one would pour for them water will not be blessed. 

Elya Rabba4 justifies the common practice to pour out 

wine for havdalah and explains that this is not considered 

disrespectful to the wine.  Pri Megadim5 also supports 

Rema’s ruling and explains that when one pours out wine 

in order to generate a good omen it is not considered a 

waste of food or disrespectful since one may use food and 

beverages for his personal needs. 
 רמ"א סי' רצ"ו סע' א'. .1
 ט"ז שם סק"א. .2
 ד"ה אי. .3
 אליה רבה שם סק"ב. .4
 �פרי מגדים שם משב"ז סק"א.     .5
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HALACHAH Highlight  

Seeing beyond the Concealment  
אמר רבי אילעאי בשלשה דברים אדם יכר 

בכוסו ובכיסו ובכעסו ואמרי ליה אף 
 :בשחקו

I f you remove the vav from koso; the 

yud from kiso and the ayin from 

ka'aso, all three words spell  כס— kes. 

The word kes appears at the end of 

Parashas Beshalach: 
ה מלחמה לה' -ויאמר כי יד על כס י 

 בעמלק מדר דר (שמות יז:טז)

As Rashi notes there, Chazal state 

that neither the throne of Hashem will 

be complete (the כס is missing the final 

 nor will His Name be complete (the (א

last two letters ה-ו  are missing) until 

Amalek is eradicated. 

כ' ] would seem to mean "like כס

 a samech." A samech is [הדמיון

completely closed. It therefore 

represents concealment - a lid, as in 

 כסא A chair may be a .כיסוי or מכסה

because while one is sitting, it covers it 

(also, the seat of a chair is like a ס 

while its back is like a כ. 

Without the א, the entire world is 

‘ס-כ  - like concealment. What is 

missing is the Yechido shel Olam. 

What is unique about the three 

traits listed in the Gemara (cup, pock-

et, anger) is that they all feature the 

letters כ‘  and ס‘ , but they are 

interrupted by a letter that breaks 

through the concealment - as it comes 

between the kaf and the samech. The 

sum total of all the intervening three 

letters - yud, ayin, vav is Kos (86) - but 

so is the shem Elokim (86) - the name 

that is manifest even in the conceal-

ment (86 is also the gematria of  הטבע 

— nature — and which is therefore the 

 the connecting line that — ו' החיבור

pierces through the concealment.) 

The ultimate Geulah will be when 

that connection allows us to perceive 

Hashem in all aspects of our existence 

— in our day to day lives (our pockets), 

in our anger and in our happiness (our 

cups of joy). Then, after all of the  כס is 

at an end, we will perceive how all was 

really connected to, and came from, 

the א. 

Distinctive INSIGHT 

ם  י לפ ו  ז רות  צי שתי ח
ו  ז י   —מ ר כ  ו ל  א ר ש י

 בפימית וישראל בחיצוה

I f a Jew and a gentile 
live in an inner chatzer, 

and a Jew lives by him-

self in the outer chatzer, 

Rav Yehuda said in the 

name of Rav that this 

case came before Rebbe, 

and he prohibited it. 
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