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OVERVIEW of the Daf Distinctive INSIGHT 
Observing a thirty-day and one-hundred-day nezirus 

בעי רבא הריי זיר לאחר עשרים יום, ומעכשיו מאה יום מהו? 
 כיון דהלין מאה בעשרין לא שלמין לא חיילין

T osafos explains one side of the inquiry of Rava. 
The case is where a person declared that he would ob-

serve a regular term as a nazir of thirty days, but he stip-

ulated that the term would not begin for another twenty 

days. The person then announced that he would imme-

diately commence a period of nezirus for one hundred 

days. The question is, though, when should the period 

of one hundred days actually begin? If this term would 

start immediately, it would have to be interrupted be-

fore being completed, as the person had already 

“reserved” a period of thirty days to begin twenty days 

from now. We would not assume that this person wants 

to start with the first twenty of the hundred days, then 

stop while the thirty-day nezirus is observed, and then 

finish the remaining eighty days after the thirty-day term 

is finished. Rather, because he cannot finish the hun-

dred days in the first twenty days, his intent is that the 

first twenty days not be observed as nezirus at all, then 

the thirty-day period will take place, after which he can 

shave and bring his offerings. At that point, he will be 

able to observe the hundred-day nezirus uninterrupted 

and in its entirety. Although the person said, “From 

now, one hundred days,” what he meant was that “I 

hereby now accept to fulfill a nezirus of one hundred 

days,” but the observance will have to take place when it 

(Continued on page 2) 

1) MISHNAH (cont.): The Mishnah continues to discuss 

different possible outcomes of a person who makes a vow 

of nezirus conditional upon having a son. 

 

2) Clarifying the Mishnah 

The Gemara identifies the novelty of the Mishnah’s 

first ruling. 

The novelty of the first ruling of the Mishnah’s second 

case (“I will be a nazir when I have a son”) is explained. 

The Gemara identifies the author of the Mishnah’s 

second ruling of the Mishnah’s second case. 

 

3) Miscarrying and giving birth on the same day 

R’ Abba asked R’ Huna about the halacha of a person 

who vowed to become a nazir when he has a son and his 

wife (who was carrying twins) miscarried and then had a 

viable son on that same day.  

The Gemara clarifies that the question is not relevant 

for R’ Shimon who maintains that uncertainties regarding 

nezirus are decided stringently but it is relevant for R’ Ye-

hudah who maintains that uncertainties regarding nezirus 

are decided leniently. 

The question is left unresolved. 

 

4) Latching onto another’s declaration 

Ben Rechumi asked Abaye about the meaning of a dec-

laration , “And it is upon me” said upon hearing a friend 

say that he will be a nazir when he has a son. Is the second 

fellow’s declaration dependant upon the birth of a son to 

the first fellow or is it dependant upon the birth of his 

own son? 

This inquiry leads to additional inquires that are left 

unresolved.  

 

5) MISHNAH: The Mishnah discusses different cases 

when commitments of nezirus overlap one another. 

 

6) Overlapping nezirus 

Rava inquires about the halacha of a person who 

vowed to be a nazir after twenty days and then vowed to be 

a nazir for one-hundred days effective immediately. 

The Gemara wonders why Rava formulated his inquiry 

with one of the periods of nezirus being for one hundred 

days. 

The Gemara answers that he was in fact asking multi-

ple questions that the Gemara will proceed to explain.   

 REVIEW and Remember 
1. What is the novelty of the Mishnah’s first ruling? 

2. What is the dispute between R’ Shimon and R’ Ye-

hudah concerning uncertainties regarding nezirus? 

3. What does a nazir put aside his own nezirus for his 

son’s nezirus? 

4. What is the essence of Rava’s inquiry? 



Number 1128— ג“זיר י  

Fathers and sons 
 ‘ש אומר יאמר וכו“הפילה אשתו איו זיר ר

If his wife miscarried he is not a nazir. R’ Shimon says that he 

should make the following stipulation etc. 

T he Mishnah addresses the case of a person who de-
clared , “I will be a nazir when I have a son,” and his wife 

subsequently miscarried. According to Tanna Kamma he 

is not a nazir since we do not know whether the fetus was 

viable and we hold זירות להקל ספק—matters of doubt 

pertaining to nezirus are treated leniently. R’ Shimon 

holds זירות לחומרא ספק—matters of doubt pertaining to 

nezirus are treated stringently, therefore, he must make 

the following stipulation: If the fetus was viable the nezi-

rus he will observe should fulfill that obligation and if the 

fetus was not viable the nezirus he will observe should be 

a voluntary nezirus. 

Teshuvas Emek Halacha1 asks why, according to R’ 

Shimon, it is necessary to observe a period of nezirus. 

Even if we accept his principle of זירות לחומרא ספק, 

nonetheless, the declaration was that he would be a nazir 

when he has a son and he never had a son. While inside 

the womb the “baby” is called a fetus and when it 

emerged from the womb it was a miscarriage (פל). 

Therefore it is irrelevant whether the fetus was viable or 

not since the trigger for the nezirus was the birth of a 

“son” and that did not occur. We are forced to posit that 

a fetus is in fact called a “son” and thus the only matter of 

uncertainty is whether the “son” was viable. R’ Yosef 

Engel2 also addresses the question of whether the father 

of a fetus is called “father” or not. He also demonstrates 

from our Gemara that the terms “father” and “son” are 

intimately related and to be a father there must be a son 

and to be a son there must be a father. 

This raises an interesting question raised in the sefer 

Oorah Shachar3. Shulchan Aruch4 rules that if one knows 

with certainty the father of an animal it is prohibited to 

slaughter them on the same day due to the prohibition of 

 Accordingly, one could ask whether it is .אותו ואת בו

permitted to slaughter the father and the mother that is 

pregnant with the fetus on the same day. If a fetus is a 

“son” then the father is also called the “father” and it 

would be prohibited but if the terms “father” and “son” 

do not apply for a fetus it would be permitted to slaughter 

the father and the pregnant mother on the same day. 
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HALACHAH Highlight 

Double duty 
 הריי זיר וזיר כשיהיה לי בן

A  certain man had a very fright-
ening dream on a certain Yom Tov 

that fell out on Shabbos and had no 

choice but to fast the entire Shabbos. 

He knew that one who fasts on Shab-

bos must fast again on Sunday for 

degrading Shabbos with a fast. Simi-

larly, one who fasts on Yom Tov must 

also fast another day. But what about 

one who fasts on a day that is both 

Shabbos and Yom Tov? Can he dis-

charge his obligation by fasting one 

day or must he fast two days? 

The Ben Ish Chai, zt”l, ruled that 

one fast is enough. “The Beis Yosef 

brings the Maharil, zt”l, who states 

that a certain woman vowed to go to 

the gravesites of certain tzaddikim in 

a certain place, but was delayed. After 

a long time someone hired her to go 

there and the Maharil said that she 

need not go twice, just as one who 

vowed to fast a certain number of 

days and one of the days was an oblig-

atory fast, the single fast discharges 

both obligations.”  

He continued, “This is unlike the 

case discussed in Nazir 13 where one 

vowed to be a nazir, and also vowed 

to be a nazir when he will have a son, 

since that statement is like two mutu-

ally exclusive vows. In the case of 

fasts, one never meant that an obliga-

tory fast may not discharge part of his 

vow. In any case, one may clearly dis-

charge his obligation to fast in this 

situation with a single day of absti-

nence, just like the woman in the 

case cited by the Maharil.   

STORIES Off the Daf  

can be scheduled appropriately.  

The other possibility of Rava is that the one-

hundred day nezirus be started now with twenty of its 

days being observed before the thirty-day nezirus begins, 

and the remainder would take place after the thirty-day 

nezirus ends.   

(Insight. Continued from page 1) 


