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1) Oil that must be burned (cont.)

A Baraisa is cited that supports R’ Chisda’s explanation that
“oil that must be burned” may not be used because it is prohibited
to burn such oil on Yom Tov.

2) Mentioning special occasions in Birkas HaMazon and Tefilla

The question is asked whether Chanukah should be men-
tioned in Birkas HaMazon. Should it be included to publicize the
miracle or perhaps it is unnecessary because it is only rabbinic in
origin.

The Gemara concludes that it is unnecessary but if it is going
to be mentioned it should be incorporated in the second Bracha.

The question of mentioning Rosh Chodesh is asked and the
Gemara relates that it is a dispute between Rav who maintains that
it should be mentioned and R’ Chanina who rules it unnecessary.
Support is found for Rav from a Baraisa.

The question is asked whether Chanukah should be men-
tioned in Mussaf and the Gemara relates that it is a dispute be-
tween R’ Huna and R’ Yehudah who say that it should not be
mentioned and R’ Nachman and R’ Yochanan who say that it
should be mentioned.

The Gemara finally rules like R’ Yehoshua ben Levi that spe-
cial occasions should be included in Mussaf.

3) Using cheilev for the Shabbos lights

The Gemara points out that the opinion of the Chachamim
regarding cheilev seems to be the same as the Tanna Kama. The
Gemara answers that the two opinions differ regarding the permis-
sibility of pouring a small amount of valid oil into the disqualified
oil.

4) MISHNAH: The Mishnah continues to discuss the use of dif-
ferent oils for Shabbos and Yom Tov lights.
5) The use of terumah oil that is tamei

The Gemara questions why terumah oil that is tamei may not
be used for lighting the Yom Tov lights. The Gemara answers that
it is based on the prohibition against burning disqualified kor-
bonos on Yom Tov.

Three drashos based on pesukim are presented as the source
for the prohibition against burning disqualified korbonos on Yom
Tov.

R’ Ashi presents a legal reason to prohibit burning a disquali-
fied korbon on Yom Tov. H
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The Repetition of the Chazzan on Friday Night
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According to Rashi, the abridged repetition of the She-
moneh Esrei by the 79208 95w is only done on Friday night, but
not on a week night. During the week, people were busy with
their work, and they did not congregate together to daven Maariv
as a group. However, on Friday night, everyone came together to
daven Maariv in the shul which was at the edge of town in the
field. Some individuals would invariably arrive late, and need to
stay a bit longer before they finished their prayers, and if the con-
gregation would immediately leave upon finishing the communal
prayers, these individuals would be left alone. Therefore, the
prayers were extended with this short additional section, so that
by the time the chazzan finished, these few stragglers would also
be done and ready to leave with everyone else.

It seems clear that on Yom Tov, the Maariv prayers were also
not convened together, because people were busy with the task of
preparing food, and they had no time to all go out to the shul.

In Sefer Yosef Da’as, the author writes that this solution
seems hardly adequate to solve the problem at hand. The extra
section of the chazzan reading the abridged seven brachos only
takes about a minute or two. It seems, he suggests, that the dif-
ference between how Maariv was done during the week as op-
posed to Friday night was more than just the repetition of the
chazzan. Whenever the people gathered for Maariv on a daily
basis, they each davened individually, without a chazzan leading
them at all. At one point, one person would rise and coordinate
she’ma and say a kaddish. On Friday night, however, the ser-
vices would be lead by the chazzan from the beginning to the
end. Therefore, the entire Maariv was not just a minute or two
longer, but it would last perhaps ten or more minutes longer
than usual. This would therefore account for the additional
time needed for an individual to catch up and not have to walk
home by himself. B
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For which prayers does the individual add the 13y supplication

on communal fast days?
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Rather the Baraisa should read that on the Monday, Thursday, and the
Monday that follows, for communal fast days in times of drought and na-
tional representatives’ fast days, during the Amidah of the evening, morn-
ing and afternoon prayers one says the time appropriate prayer in the Shi-

(Continued on page 2)

1. How do we know that Al HaNissim is inserted into the sec-
ond Bracha of Birkas HaMazon?

2. Why is Rosh Chodesh not mentioned in the Bracha follow-
ing the Haftorah?

3. According to the Gemara’s conclusion, is Al HaNissim add-
ed into Mussaf?

4. What is the precedent that leads to the prohibition against
burning teruma that is tamei on Yom Tov!
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(Highlight...Continued from page 1)
mah Kolaynu blessing.

n any given daytime communal fast day, there are three pray-
ers: Maariv prior to the onset of the fast, Shacharis when the fast has
already begun, and Mincha towards the conclusion of the fast day.
The Rabbis instituted that a special supplication beginning with the
word My (answer us) be added in the Shema Koleinu blessing of the
Amidah. There is contention amongst the Poskim regarding which
of the prayers should the individual add the My supplication.
Following is a brief summary of the broad opinions in this matter.

All three prayers: Some Poskim' cite a Yerushalmi that one who
is fasting on a communal fast day adds the 1y supplication in all
three daily prayers. Rashi’ references a responsum of the Geonim
that cite a Baraisa that states likewise, that even though the Maariv
prayer is said prior to the onset of the actual fast, one nevertheless
adds 1y, even though he will still eat after Maariv. This view is
upheld by many Poskim®. The Tur? notes that this was the prevalent
custom in Spain.

Shacharis and Mincha: Rav Zerachia HalLevi’ references the
previously mentioned Yerushalmi. However, he interprets the
Yerushalmi to be referring specifically to fasts that begin during the
day (such as Tisha B’Av). However, for the daytime fasts, the 2y
supplication can not be added for the prayers said while it is still
permitted to eat. Ergo, ¥ is not said during the Maariv service
preceding daytime fasts.

Minchah alone: Rashi® references a responsum of the Geonim
that the practice was not to add 2 for the Maariv prayer, and even
not for the Shacharis prayer. The reason given for not adding 1y in
the Shacharis prayer, although the fast had already begun, is because
there exists the possibility that some accidental illness or fatigue may
overtake the person and prevent them from completing their fast.
Thus, once they have tasted some food, retroactively the previously
recited 19y pray will have been recited falsely. The Rashba’ explains
that it is not Rashi’s intention to contradict or challenge the previ-
ously mentioned Yerushalmi or Baraisa. Rather, Rashi clarifies that

nowadays when a spirit of weakness has descended upon the world,
and a very real possibility exists that one may have to abort their fast,
therefore one should not rely upon himself to say the 1y prayer
even during Shacharis. This view also is held by many Poskim®.

It should be noted that the Meiri’ challenges this reasoning by
explaining that the Wy supplication is intended as a general
communal prayer, and not as a private and individual supplication,
and as such even if one is forced by unplanned circumstance to cur-
tail his fast, the supplication would not be false because it still ap-
plies to the larger community.

In application, it appears that the ruling of the Shulchan
Aruch' is to add the 3y supplication in all three prayers of the fast
day. [It should be said that today many Sephardic communities add
the MYy supplication only for Shacharis and Minchah''.] However,
the Rema'? states that the common practice is to add the ¥y prayer
only for Minchah. B
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STORIES

ANM in Shemoneh Esrei and in Birkas

HaMazon
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A he Gemara questions whether by
>0 should be said in Birkas HaMazon.
Rashi points out that the Gemara knew
that it was certainly appropriate and neces-
sary to mention DX0)N YY in the bracha of
ANTIN of shemoneh esrei, because the
nature of the observance of Chanukah was
precisely for praise and thanks (see 21b,
Rashi owwyy 177). It may seem puzzling,
though, why Birkas HaMazon would be
different. After all, the second bracha in

Birkas HaMazon is also one of thanks and
praise, just as 0O is such in shemoneh
esrei. In fact, according to the conclusion
of the Gemara, we do say D0 Yy in
Birkas HaMazon, and it is said in the sec-
ond bracha for this reason itself - this is
the blessing of thanks and praise of Ha-
shem. What, then, was the initial under-
standing of the Gemara to consider Birkas
HaMazon different from shemoneh esrei?
The second blessing in Birkas HaMa-
zon does contain elements of praise and
thanks to Hashem. However, the essence
of this bracha is that it is “the blessing of
the land - YN no72.” The focus is on
Eretz Yisroel, and the final bracha is about
the land. It is just that Rebbe Abba
(Berachos 48) tells us that we must also

praise Hashem at the beginning and at the
end of the blessing for the land. Neverthe-
less, the essence of the blessing is the land.
In fact, when we say the abridged form of
the Birkas HaMazon after partaking of me-
zonos, the reference to the second bracha
does not even include thanks, but it only
mentions “the cherished, good and expan-
sive land.” In shemoneh esrei, however,
D>TN is primarily a blessing of thanks. It
begins and ends with thanks. Therefore,
being aware that Chanukah is a time for
thanks, the Gemara knows that Do Sy
must be part of D71 in shemoneh esrei,
but it probes to see whether it is also ap-
propriate to be part of Birkas HaMazon as
well. B
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