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Gemara GEM OVERVIEW of the Daf 
1)  The tum’ah of a bell (cont.)  

Rava explains that the reason a bell is susceptible to tum’ah even 

when the clapper was removed is because it could still be used as a bell 

by banging it against an earthenware pot.  

R’ Yosi the son of R’ Chanina also explained like Rava, whereas 

R’ Yochanan said the reason the bell is still susceptible to tum’ah is 

because it could be used as a cup for a child.  

R’ Yochanan’s explanation seemingly contradicts a principle he 

stated elsewhere which is that a broken utensil only remains susceptible 

to tum’ah if it retains a semblance of its original function.  

The Gemara resolves the contradiction by declaring that the opin-

ions in the first quote, i.e. R’ Yochanan and R’ Yosi the son of R’ Cha-

nina, should be reversed to remain consistent with a third teaching of 

R’ Yochanan where he repeats the requirement that the utensil retain a 

semblance of its original function to remain susceptible to tum’ah.  

2) Defining עיר של זהב 

Rabbah bar bar Chanah in the name of R’ Yochanan identifies 

the עיר של זהב as an ornament engraved with an image of 

Yerushalayim on it.  

A Baraisa records three opinions regarding whether it is permissi-

ble for a woman to go out on Shabbos wearing an עיר של זהב. The 

Gemara explains the rationale for each opinion.  

 כלילא (3

Wearing a כלילא (tiara) outside on Shabbos is a dispute between 

Rav, who prohibits it, and Shmuel who permits it.  

According to one explanation, if the כלילא is made of gold or 

silver there is no dispute that it is prohibited and the dispute concerns 

a כלילא made from fabric covered with gold and precious gems. R’ 

Ashi had a more lenient version of the dispute where everyone agrees 

that a כלילא made from fabric is permitted according to all opinions, 

and the dispute concerns one made from gold or silver.  Support for 

R’ Ashi’s version is presented.  

4)  Different garments  

R’ Yehudah in the name of R’ Shmuel ruled that an ornate belt 

may be worn outside on Shabbos.  Some say that R’ Shmuel referred 

to a belt of fabric covered with gold and precious gems, and some say 

that he referred to a belt made from hammered gold.  

Ravina asked R’ Ashi if it is permissible to wear an ornate belt on 

top of a regular belt.  R’ Ashi prohibited it.  

R’ Ashi ruled that a רסוקא (corset) that has ties may be worn 

outside on Shabbos.  If it does not have ties this is prohibited.  

5)  Identifying items mentioned in the Mishnah  

A קטלא is identified as a bib worn to catch crumbs  

The Mishnah’s prohibition against going out with rings is limited 

to nose rings.  

6)  Finger rings  

Our Mishnah implies that if a woman was to go out with a signet 

ring she would be in violation of a Biblical transgression since it is not 

considered jewelry, and yet another Mishnah states that even a signet 

ring is classified as jewelry.  

R’ Zeira explains that our Mishnah follows the opinion of R’ Neche-

mya and the other Mishnah follows the opinion of the Rabanan.   

A picture of Mechuza  
דרש לוי בהרדעא: כלילא שרי, פיק עשרין וארבע כלילי מכולה הרדעא. דרש 

 רבה בר אבוה במחוזא: כלילא שרי, ופקו תמי סרי כלילי מחדא מבואה.

S efer Yosef Da’as provides a picture of the people of Mechuza, 

which helps us understand their response to this ruling of Rabba 

bar Avuha.  

The people of Mechuza were, for the most part, wealthy busi-

nessmen, and not blue-collar workers. They were sensitive and deli-

cate by nature. According to Rava (Shabbos 109a), they were fin-

icky and even somewhat spoiled. They were quite attentive to their 

appearance and the clothing they wore (ibid. 112a), and they also 

maintained their homes in good repair, while their wives were of-

ten idle from work (see ibid. 95a and 32b).  This combination of 

factors (wealth and abundant idle time) now make it understanda-

ble that the women had time to become involved with improving 

their appearance and being interested in showing off their jewelry 

one to another.  In fact, the women of Mechuza were known to be 

wine drinkers and connoisseurs (see Kesuvos 65a).    

It is of interest to note that Rava, the rabbi of Mechuza, alerted 

his constituents to honor their wives with jewelry, in order that the 

family merit blessings from the heavens (Bava Metzia 59a). Many 

sefarim write that the wife is the conduit by which blessing are di-

rected to one’s household.  On the other hand, it is Rava again 

who tells us (see Shabbos 62b) that if a woman is deprived of jewel-

ry by her husband who is capable of providing for her but chooses 

not to do so, and she scolds him about it in public, this brings a 

person to a state of poverty. 

 REVIEW and Remember 
1. Is anything that a zav sits upon tamei? 

2. Why is the metal shoe of an animal susceptible to tumah? 

3. How did Rav know that R’ Efes passed away? 

4. Why is a belt made of hammered gold considered an 

ornament for all Jews? 
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Wearing a gartel out onto a public domain on Shabbos where no Er-

uv exists  
אמר ליה רביא לרב אשי: קמרא עילוי המייא מאי? אמר ליה תרי המייי 

 קאמרת?

Ravina said to Rav Ashi: If a person wishes to wear an ornate belt over an 

ordinary belt out onto public domain on Shabbos, what is the law? Rav Ashi 

responded: Are you asking about two belts? 

R av Ashi worded his response to Ravina in the form of a question, 

which can be understood in two ways, either to prohibit or permit. In 

fact, Rashi1 quotes two different interpretations of the response of Rav 

Ashi. The first interpretation2 understands Rav Ashi’s response as pro-

hibiting the wearing of two belts one on top of the other. Rav Ashi re-

sponded thus: Are you asking about wearing two belts atop one another, 

surely the outer belt is being carried as an unnecessary burden and is 

prohibited? The second interpretation3 reads the question to permit 

wearing the two belts. According to this view, Rav Ashi answered: Are 

you asking about what is synonymous to wearing two belts, surely that is 

permitted? Rashi prefers the first prohibiting interpretation.  

Rav Yosef Karo deliberates the codification of this passage in his 

Beis Yosef4. He references Rashi’s strict view and remarks that other 

Rishonim5 concur with the prohibitive interpretation of Rashi. He 

then continues to note that interestingly neither Rif nor the Rambam 

codify this law at all. He infers from this that they must interpret Rav 

Ashi’s question in the permitted sense (namely: Are you asking about 

what is synonymous with wearing two belts, surely that is permitted?), 

and that there was no need to codify the permissibility. The Beis Yosef 

concludes that considering that both Rif and the Rambam rules per-

missively, the Halacha is in accordance with their permissive view.  He 

consequently rules unambiguously in the Shulchan Aruch6 to permit 

the wearing of one belt upon another.  

However, the Rema disagrees. He asserts7 that since many 

Rishonim clearly prohibit the wearing of two belts upon one another, 

how can they be entirely dismissed due to the absence of a ruling one 

way or another by Rif and the Rambam? Accordingly, Rema rules in his 

glosses8 to the Shulchan Aruch that it is forbidden to wear one belt 

upon another, unless a garment separates the two belts9.  

One of the interesting applications of our passage is in regards to 

wearing a gartel out into a public domain where there is no Eruv. The 

gartel is a belt worn by Chasidim primarily for prayer (but for the per-

formance of other Mitzvos as well). May a person wear a gartel over his 

jacket in addition to the standard belt? Rav Binyamin Zilber10 was one 

of the first contemporary authorities to issue a ruling on this matter. 

He rules to prohibit the wearing of a gartel into a public domain on 

Shabbos. He contends that a gartel is neither a garment, nor does it 

serve a utilitarian function for a garment )שימוש להבגד( . He arrives at 

this evaluation because a gartel is not worn all day, but rather only dur-

ing prayer. As such, he opines that even the Shulchan Aruch would 

rule strictly, being that his leniency in regards to two belts upon one 

another was for two garments, but not for an item that does not qualify 

as a garment. Rav Zilber revisited this topic on numerous other occa-

sions11, and while there was some adjustment to his stringent ruling, 

essentially he maintained his strict position.  

In a lengthy responsum, Rav Yitzchak Weiss12 responds to Rav 

Zilber’s strict stance on this topic, and rules that it would be permitted 

to wear the gartel over ones jacket out onto a public domain on Shab-

bos. Amongst the many points that Rav Weiss presents is the perspec-

tive that the gartel is to be classified as an ornament (תכשיט) even if is 

worn primarily for prayer. Rav Weiss concludes his analysis by stating 

that if one wishes to be strict, he should undo the buttons of his jacket. 

As well, Rav Moshe Feinstein13 and Rav Avraham David Horowitz, the 

Strasbourger Rav14 conclude that one may wear a gartel over ones jacket 

on Shabbos even where there is no Eruv. 
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Important women and the “City of 

Yerushalayim”  
יצתה חייבת חטאת  לא תצא אשה בעיר של זהב ואם

 דברי רבי מאיר

S ome want to say that the reason for the 

ruling of Rabbi Meir is that, according to his 

understanding, the “City of Yerushalayim” 

charm was not designed to be decorative, but 

rather a legitimate remembrance of the destruc-

tion of Yerushalayim.  Originally, in fact, it was 

not even made from gold. It was fashioned 

from clay or some simple metal.  In fact, the 

reason the Chachamim disagree and rule that a 

woman who wears such an item is exempt, is 

only because in this case “it is of gold”.  Howev-

er, even the Chachamim agree that she would 

be liable for a חטאת if it was made of ceramic 

or tin.  Rabbi Meir, on the other hand, holds 

that even if this particular piece is made of 

gold, she is still חייבת, because this item 

primarily serves to be a remembrance of 

Yerushalayim, and not as an ornament.  

Rashba and Meiri note that although we 

do not allow an important woman –  אשה

 according to ,עיר של זהב to wear an—חשובה

Shmuel we do allow her to wear a  כלילא (a 

tiara). What is the difference? The Netzi”v an-

swers that “an important woman” mentioned 

in reference to the medallion for Yerushalayim 

means a woman who is not necessarily wealthy, 

but she is distinctive in her fear of Heaven.  In 

fact, she feels deeply about the destruction, and 

she wears an emblem to keep it in mind. Such 

a woman might share her feelings and inadvert-

ently take off the “City of Yerushalayim” to 

show it to others. However, the “important 

woman” of the tiara discussion is a wealthy and 

prominent woman. She does not take off jewel-

ry to show it to others. She may wear the crown 

in the public domain on שבת. 
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