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OVERVIEW

1) Loan document (cont.)

Two additional explanations are presented to explain the
disagreement regarding liability for transporting a paid loan docu-
ment.

2) Leather

Rava asked R’ Nachman four questions regarding leather on
Shabbos.

1. If one transports leather, how much must he transport to

be liable?

2. How much leather must be tanned to be liable for tan-

ning!

3. If one transports untanned leather, how much must he

transport to be liable?

4. If one transports untanned leather that does not stand to

be tanned, how much must he transport to be liable?

R’ Nachman responded to all of the inquiries that the
amount for liability is the size necessary to make an amulet.
presents three, challenges to R’
Nachman’s assertion that there is no difference between pro-
cessed and unprocessed items.

The Gemara also presents two, unsuccessful, challenges to R’
Nachman'’s position.

Rava unsuccessful,

3) Parchment

A Baraisa states that the minimum size for transporting
parchment is the size upon which a mezuzah can be written,
which contradicts the ruling of the Mishnah which ruled that it is
the size for writing a small parsha of tefillin.

The Gemara answers that when the Baraisa uses the term
mezuzah it refers to the scroll in tefillin. Another Baraisa is cited
as proof that the scroll of tefillin is called mezuzah.

Rav ruled that duchsustus is the same as klaf, meaning just as
tefillin may be written on klaf so too they may be written on
duchsustus.

A series of unsuccessful challenges to Rav are recorded. R’
Pappa and the Gemara propose proofs to Rav but the Gemara
does find them to be compelling.

A Baraisa quotes the opinion of R’ Meir who permits writing
a mezuzah on parchment. Accordingly, it is possible, suggests the
Gemara, that Rav ruled that klaf is like duchsustus, meaning, just
as one may write a mezuzah on duchsustus so, too, one may write
it on klaf. ®
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A lesson in Safrus
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: ; hen the hide is processed, the skin of the animal is split
into two parts. The outside piece is called 99 and the inside
piece, closer to the flesh, is called ©YWVOWY5YT. The MmN is
supposed to be written on the outer part of this inner skin.
(Shulchan Aruch O. C. 32:7, according to the interpretation of
Rashi and Tosafos in our Gemara). When the Baraisa says that
the 999 is toward the flesh, it is referring to the layer of the 99p
upon where the writing must take place. In other words, we
write the chapters of the shema for the tefillin on the inside of
the 95p. Similarly, when the Baraisa says that ©YODYONT is
toward the hair, it does not mean that the ©YVDIDNT itself is
toward the hair, because this it is not the case. Rather, it means
that the writing of MM is on the outer-side of this inner layer
of skin, which is the side closer to the hair.

There is another term used in this context. A sefer Torah is
written upon 9. This is the full skin, unsplit. The hair is
removed and the surfaced is smoothed by being scraped off.
On the side facing the flesh of the animal nothing is removed,
and it is smoothed out.

Some Rishonim (Rambam, Ramban, Ritva) explain the
sugya in the reverse. They say that 99p refers to the inner layer
of the skin, which faces the flesh, while ©V©1P17 is the outer
layer of the skin which faces the hair of the animal. When the
Baraisa says 72 DYpna 99p, it means that the 99p itself is the
inside layer of this split skin. Similarly, when it says ©YODYOYT
WOV DIPN3, it means that this layer is that which is toward the
skin, meaning the outer layer of this split hide. According to
these Rishonim, the Baraisa does not tell us where the writing
itself must be, but they explain that it is not along the split it-
self, but it is rather along the outside layers of the relative piec-
es.

REVIEW

1. Why would a borrower be opposed to accepting a re-
ceipt!

2. What is the process of preparing a hide?

3. What is another name for the scroll inside of tefillin?

4. Why is it prohibited to use a piece of worn out Sefer To-
rah for a mezuzah!?
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A Sefer Torah with Mistakes
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Similarly, tefillin that have worn out and a Sefer Torah that has worn out,
one cannot make from them a Mezuzah, because we may not bring down
from a more severe sanctity to a lesser sanctity.

Rashi: A Sefer Torah that has worn out - we may not cut the page in which

are the paragraphs of Shema and VeHayah Im Shamoa to place them in a
Mezuzah.

S hulchan Aruch' rules in accordance with this Gemara. Teshuvos
Chasam Sofer? cites a rabbi who asks whether perhaps this is only
the law in the case of a Sefer Torah that was kosher at some point.
However, in the case of a Sefer Torah that is so full of mistakes that
it cannot be read from in public, perhaps it may be permitted to cut
out the pages with the paragraphs of Shema and VeHayah Im Sha-
moa and make a Mezuzah from these paragraphs?

Chasam Sofer responds, however, that the Gemara states that a
Sefer Torah that wore out cannot be made into a Mezuzah. The im-
plication is that if the Sefer Torah has not worn out, and is merely
full of mistakes, the requirement to preserve its sanctity would be
even greater! For if in the case of a worn out Sefer Torah that is
beyond repair, the respective paragraphs may not be removed and
used to craft a Mezuzah, how much more so in the case of a Sefer
Torah that is merely full of mistakes, that can still be repaired and
used to read in public.

Chasam Sofer adds that although Teshuvos Rivash® writes that a
Sefer Torah that has mistakes is categorized as a Chumash, Rivash
did not mean that a Sefer Torah with mistakes is on a lower level of
sanctity than one that has no mistakes, but only that it may be sold
and its money used for other purposes.t Moreover, continues
Chasam Sofer, even a Chumash (one of the five books of the Torah
written independently) that is written on parchment and made as a
scroll is of the same level of sanctity as a Sefer Torah - although it is
not proper to read from it in public.

Maharal’ takes this a step further and states that one may con-
tinue to read in public from a Sefer Torah which is missing letters or
has extra letters, as its sanctity is the same as a Sefer Torah with no
mistakes. He explains that although a Sefer Torah with mistakes has
the status of a Chumash, in fact, even a Chumash is only ineligible
for public reading because it is not proper to fulfill the congrega-
tion’s obligation to hear the Torah reading from a scroll that con-
tains only a part of the Torah. In the case of a Sefer Torah that has
some mistakes, however, the entire Torah is present in the scroll,
and therefore it can be used to fulfill the congregation’s obligation.

On the basis of these Poskim and other sources, Teshuvos Tzitz
Eliezer’ rejects a certain essay that stated that some individuals at-
tempt to refrain from accepting aliyos lest the Sefer Torah to which
they are called contains mistakes. He concludes that it is not manda-
tory to submit a Sefer Torah to a computer scan to ascertain whether
it contains too few or too many letters, and that such practice is
laudable, but not essential, so long as the Sefer Torah underwent a

comprehensive check by a reliable Sofer. m

(NI Y0 NYT NI YWY

JR P70 DY NIVN ONNNA NN ,07Y 1D (T71) 2 PN 19D DN NV

NN 990 IINY TN : N PYD 2797 OO YT N RPN PIY 1797 HD

NPYVL NI PN ONI) TDINY D WM PHRTI WHONYND PNNY O ¥ IWNRun 1HY

:(YIP Y270 NN I (1797 1D ¥rAI) MW Yoo

NION 1IN MYV 12 WY N7DT 1797 70D ¥DIN WD DY 1910 DN Y .4
9215712 N2NY DYDY PYN OWIN THYNI NPOTT IVYRT /D ONN NI WMIND
191D 1N ROY NYOT DY D INYITPN VNN 17NN MINND 1THIVNI WD
ON TN 1707 19591 KD 9191 JN2 ROV 110 HHD N0 1Y YT 115 YD
N7D DMNTI NNPY OMOYYNY DIIDNIY DIWNIND RIN INNI DIDI 12 R¥N)
HAN DNPHRT MIYY PINKD 1707 7Y DY) 1YW NIND DINNIVY 1IN DOV
I ONN MYYD DNNY NYITPN DTN 17N KD AN MDY 1 PRVND

170 P9 - HRIW NINON .5

12313 XD DYV79 NN ONI : ANIY 1 PO N PON NVYWIN DN N Iy .6
IDNYO D) NN N0 NWITP WY NT 92T DN N2 INIINI D7INNN NYIdNd
NNRYNY Y9I .NNIIA XON NYIINIVY IRTID ONTIZ, NN N NPMIN N2
971391 INISA 973 HOY DIJYTHIN AN ©7NM 27 IND

N2 XYY 17N 190 75 MYIYI DY IINIY IINRND DODNI NY *aNd1 :0v .7
NTI NN NNT DNPNNY TY 2R ,NNITIY 1N IN TN PPN PIYON NIYL
592N 99V Y7191 DY 7712NAY NOX TIY XDY ,DOUMIN DNDD NPT NNWVITPN
N9V YVIN 1PN PN J2 Y932V N9 NADINY ,NDVIY MDIA P DY 1511V
NN 7YY DAPY KW IWARY N3 TY YN WY NIND

IININ DY NNDIN NN T NPTV N0 9,995 77721 : N2IWNN 9o ,0v .8
295 MYWNY DIPN PRI, MIYI NPINI NTOIVI NNMP NN OIN, MY DY
, P3N N2 IN 237 AN NIYY NNTI PTRYNRT NI NNNN 932 NIN 1D IWUND
AN MPITI2 NMIAINY NN THN DXY 1210 .NIWN YINRIND NN NN KX
NN DTN, TIO NTIDON T, NNITI ININNNY DXAWNN - NNON 7Y
7N 9D M HY WY NININD RIY 3T AN NN DI DI, XD 2PN YN
D1DIN NYTY NNNI DIXNDNY Y9 ,0IWNRI DI KW 11N HYW DINTIP
T2 5Y TRND VYN D3N 17N NI YD NOXIND DXIYIYNN 1I2TA TID DININY
XD PRY MIMNNN MYP NINIPN NN IINTI NI XD TWONY DIPNA IDON
H vy . J0N30 DpHn

W N =

GEM

The Mezuzah—A Single Parchment
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The Gemara teaches that if the written
paragraphs of a Sefer Torah or tefillin have
worn out and cannot be used anymore, we
are not allowed to salvage the remaining
parchment with the paragraph for a mezuzah
and affix it to our door. This is because we
are prohibited to take an item on a higher
level of holiness (Torah or tefillin) and to use
it for something of a lower level of holiness

(in this case, a mezuzah).

Rashi explains that we should not take
the paragraphs of Shema and ymw ox mm
and cut them out from their respective places
in the Torah or tefillin parchments, and place
them into the mezuzah on our doorpost. To-
safos points out that these paragraphs are not
adjacent to each other in the Torah. In order
to use them in a mezuzah, they would have to
be cut out from their respective places and
then sewn together. Rather, Tosafos explains
that we are speaking about a situation where
the first paragraph of Shema is written at the
bottom of a column in a Torah. The sugges-
tion would be to take this paragraph and to

write below it (on the blank space) the next
paragraph of ymw ox 7>, thus completing
the mezuzah. Nevertheless, this is not accepta-
ble, because it would be a diminution of the
holiness of the Torah.

Rashi, as noted, apparently holds that the
single parchment which comprises a mezuzah
can be made of several pieces sewn together.
This is consistent with the comment of Rashi
to Menachos 32a (Ddwnb mp»T NrI).
Tosafos refuses to consider this explanation,
as they question whether a mezuzah can be
made up of several pieces of parchment sewn
together (ibid. 8057 1”7). ®

-

Daf Digest is published by the Chicago Center, under the leadership of
HaRav Yehoshua Eichenstein, shlit”a
HaRav Pinchas Eichenstein, Nasi; HaRav Zalmen L. Eichenstein, Rosh Kollel; Rabbi Tzvi Bider, Executive Director,
edited by Rabbi Ben-Zion Rand.
Daf Yomi Digest has been made possible through the generosity of Mr. & Mrs. Dennis Ruben.



