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Distinctive INSIGHT OVERVIEW of the Daf 
1)  Waiting eight days for milah (cont.) 

R’ Ada bar Ahavah answers: The reason it is permissible 

to perform a milah on Shabbos despite the possibility the 

child prove to be non-viable is because, even if he turns out 

to be non-viable, the milah would not constitute a desecra-

tion of Shabbos because it is no worse than cutting meat.  

The Gemara unsuccessfully challenges R’ Ada bar 

Ahavah.  Abaye suggested that the issue was a dispute be-

tween Tannaim but Rava refuted the assertion.  

2)  Viability of a newborn animal  

In an earlier cited Baraisa R’ Shimon ben Gamliel stated 

that an animal is not viable until it is eight days old.  The 

Gemara questions whether Rabanan disagree with R’ 

Shimon ben Gamliel on this point and if they do, whose 

opinion do we follow?  

After a number of failed attempts to answer the question, 

the Gemara finally quotes R’ Yehudah in the name of 

Shmuel who rules like R’ Shimon ben Gamliel, clearly indi-

cating that Rabanan disagree with his position.  

3)  Viability of a newborn baby  

Abaye explains the point of dispute between R’ Shimon 

ben Gamliel and Rabanan as follows: If the baby did nothing 

more than yawn and die, i.e. it did not show signs of viabil-

ity, everyone agrees that it was not viable.  The point of dis-

pute is where it died accidentally, R’ Shimon ben Gamliel 

maintains that we suspect it was not viable and Rabanan 

maintain that we assume it was viable.  

Two related stories are recorded.  

There is a disagreement concerning Rava’s position on 

the following case.  A widow gives birth to her husband’s on-

ly child, and the child dies within thirty days.  Thinking that 

she is exempt from yibum she accepts kiddushin. According 

to Ravina’s version of Rava, if the new husband is a non-

kohen, she should receive chalitza, and if he is a kohen it is 

unnecessary. According to R’ Shravya’s version, she must 

accept chalitza in both cases.  

Ravina and R’ Shravya discuss whether Rava changed his 

position.  

4)  Androgonus  

R’ Shizvi in the name of R’ Chisda states that R’ Yehu-

dah does not consider an androgonus a male in all areas of 

halacha, as we find by arachin that an androgonus is not con-

sidered to be a male.   

Food gifts sent to a house of mourning  
 צווריתא קבעית למיכל

T he son of Rav Dimi bar Yosef had a child who died 
before it was thirty days old.  He proceeded to conduct a 

period of mourning for the death of the child.  His father 

noticed his son’s reaction to the tragic demise of the in-

fant, and he advised him that it was not necessary to 

mourn for the child whose life, by definition, never 

demonstrated a sign of vitality.  He expressed his words of 

consolation to his son by asking, “What are you doing?  

Do you expect to receive the food gifts and treats which 

people send to mourner?” Rav Dimi’s son then explained 

to his father that he was certain that the child had devel-

oped fully, and had been born after a full term pregnancy,; 

thus the mourning was appropriate.  

We see from this story that it was customary for 

friends and neighbors to send food gifts to a house of 

mourning.  In fact, there are several places in Shas where 

we find that many types of treats were sent to the house of 

the mourners all week long.  This was more than only 

basic foods, and it was not only for the initial  סעודת

 Meal of Condolence – eaten upon return from the—הבראה

burial at the cemetery.  

 Rav Moshe Feinstein, zt”l, (Igros Moshe, Yoreh De’ah 

2:#168) explains that we must say that there is a difference 

between sending food gifts to the house of a mourner dur-

ing the first week, which we see is permitted, and the gen-

eral prohibition of sending a gift to a mourner.  The food 

(Continued on page 2) 

 REVIEW and Remember 
1. Is it permitted to perform a milah to a dead baby on 

Shabbos? 

2. Why is it necessary to know whether a dead baby 

was viable? 

3. Under what conditions would a person sit shiva for a 

newborn that passed away  ל “ר ? 

4. What is the dispute between Ravina and R’ Shravya? 



Number 198— ו“שבת קל  

Yawning and burping during Davening   
ביילי"ר בלעז, כלומר   –כי פליגי בפיהק ומת... (רש"י ד"ה שפיהק 

לאחר לידתו לא ראו בו אלא חיות מעט, שפיהק ומת, וגבי אדם 
 קיימי.)

For that which they argue is [concerning a case] in which he 

yawned and died… (Rashi: That he yawned - bailler in French…)  

O ne is not allowed to yawn while davening — unless the 
yawn is beyond your control, in which case one should cov-

er his mouth with his hand.1 One is also not permitted to 

burp during davening.2 There is a difference of opinion as 

to whether a burp during davening may also be excused if it 

is beyond your control. According to Mishnah Berurah, in 

the case of a burp that is beyond your control you may burp 

— preferably, behind your hand as well.3 Why, then, does 

Shulchan Aruch only mention the solution of covering the 

mouth in the context of yawning? Because with a burp it is 

not absolutely necessary— or even feasible — to cover your 

mouth, because a burp takes a much shorter time than a 

yawn, and, moreover, much less of the mouth is revealed. 

Yawning, on the other hand, takes longer and opens the 

mouth to a much greater extent, and hence the feasibility 

and requirement to cover your mouth.  

   Aruch HaShulchan,4 on the other hand, asserts that 

only yawns are sometimes involuntary and beyond your con-

trol. Burps, however, can and must be suppressed altogether 

during davening — just as one would do at a fancy party or 

other venue in which the burping would be perceived as 

rude. Accordingly, in the context of burping Shulchan 

Aruch does not mention the solution of covering the 

mouth because it is not a solution, as you are required to 

suppress the burp.  

The prohibitions against yawning and burping during 

davening apply to a person davening alone in a private place 

to the same extent that they apply to a person davening with 

others in a public places. For although there are no other 

people present to be disgusted by these bodily functions, 

nevertheless, when davening, even by oneself, it is as if one 

is standing before Hashem, and, therefore the same stand-

ards apply.5  

שו"ע אורח חיים סימן צ"ז סעיף א': ולא יפהק (פותח פיו  .1
להוציא רוח הפה) ואם צריך לפהק מתוק אוס ייח ידו על פיו 

שלא תראה פתיחתו (ויזהר שלא ייח ידו על סטרו בשעת 
 התפלה דהוי דרך גסות הרוח) (טור והרי"ף)

שו"ע שם: לא יגהק (מוציא מגופו לפיו פיחה מתוך שובעו  .2
 רייטי"ר בלעז)

ה"ה   –משה ברורה סימן צ"ז סק"א" לפהק מתוך אוסו  .3
דבגיהוק מתוך אוס ליכא איסורא ומה דלא קטו אפשר משום 

דבו ליכא חיובא להיח ידו שאין פתיחת פיו רב כ"כ וגם הוא 
 לזמן מואד משא"כ בפיהוק

 ב'-שם סעיפים א' .4

 תפארת שלמה על הרא"ש לברכות פ"ג ס"ק ל"ט   .5
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A third-born calf”  
 ועביד ליה עגלא תילתא  

T he Gemara tells the story of the 
son of Rav Idi bar Avin who slaugh-

tered an animal which was seven days 

old.  The animal is referred to as an 

 which literally means “a ,עגלא תילתא

calf which is the third”.  The truth is 

that the Gemara often refers to a calf 

of this type, and the commentators 

have different approaches how to trans-

late it.  Ran here points out that be-

cause our Gemara is clearly speaking 

about an animal which is only seven 

days old, those who regularly explain 

that this phrase means a calf which is 

“three years old” must be mistaken.  

Rashi (found in Eiruvin 63a) ex-

plains that עגלא תילתא means a calf 

that has grown a full one-third of its 

growth.  Rashi mentions that there are 

those who explain that it means a calf 

which is the third born of its mother 

(which indicated that it was a strong 

and especially large animal).  However, 

Rashi rejects this explanation based 

upon a Gemara in Sanhedrin 65b 

where we find that Rav Chanina and 

Rabbi Oshiah used to study the Sefer 

Yetzira, and using it’s kabbalistic pow-

ers, they would create a calf – an    עגלא

 every erev Shabbos. In this—תילתא

context, we see that the animal was not 

even born from a mother cow at all, 

certainly not as the third one born.  

Rather, Rashi suggests that the ref-

erence is to an animal which was ro-

bust and whose meat was fat and tasty, 

just as an animal which was born the 

third to its mother cow. 

Gemara GEM  

HALACHAH Highlight sent to a house of mourning is part of the process of con-

soling the bereaved.  After this initial shiva period, any gift 

would be a gesture of goodwill and friendship, and this 

type of greeting is inappropriate to extend to a mourner 

during the period of his grief.   

 Therefore, if a mourner receives food during the first 

week of mourning, he need not return it.  We also need 

not be concerned that this custom mimics “the ways of 

the gentiles”. 

(Insight...continued from page 1) 


