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Classroom and Beis Midrash Etiquette  
לא אמיא לך כי קאי רבי בהאי מסכתא לא תשייליה במסכתא  

 אחריתי

R ambam (Hilchos Talmud Torah 4:6-8) codifies several 

pertinent halachos regarding students and how they should 

address questions to their Rebbe. 

When the teacher enters the house of study, questions 

should not be posed to him until he gathers his concentra-

tion. Thus, a student should not ask until he sits and rests.  

Two should not ask at once. A teacher should not be asked 

about an outside matter, but only regarding the subject at 

hand, lest he become embarrassed. 

The teacher may deliberately lead the students astray 

with his questions and the deeds he carries out in their pres-

ence to sharpen their powers of concentration and to test 

whether they remember what he taught them or not. He 

may also ask them regarding another matter, which they are 

not presently involved, to spur them on. 

A person should not ask a question while standing, nor 

should a person answer while standing. A question should 

be asked of the teacher regarding only the subject which they 
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OVERVIEW of the Daf 
1) Claifying the number of cases mentioned in the Mishnah 

(cont.) 

R’ Masna clarifies to Abaye that the cases which are per-

mitted entirely do not have to be listed but those cases in 

which both parties violated the rabbinic decree should be 

listed, bringing the total number of cases to twelve. 

Abaye answers that the Mishnah only counts those cases 

where the violator can, if he were to continue the act, violate a 

Torah prohibition, but those cases where the violator will not 

violate a Torah prohibition are not counted. 

 

2) Two people performing a melacha together 

The Gemara wonders how there could be cases where 

both parties are exempt from violating the Torah prohibition 

of transferring an item from one domain to another when in 

the end a melacha was done. 

A Baraisa explains based on a pasuk that a melacha that 

could be performed by one person is violated when done by 

one person but if done by two people it is not a violation of a 

torah prohibition. 

 

3) Transferring items on one’s body 

Rav asked Rebbi what the halacha would be if one person 

placed items on his friend and the friend then transferred 

those items from one domain to another.  Do we consider the 

uprooting of the body the same as uprooting the item or not? 

Rebbi answered that this would constitute a Torah viola-

tion and R’ Chiya confirmed this ruling. 

 

4) The status of a person’s hand 

Abaye states that we see from the Mishnah that a person’s 

hand has the status of neither a public domain nor a private 

domain.  What is not clear, asks Abaye, is whether a person’s 

hand has the status of a karmelis. 

There is a dispute between Baraisos concerning a person 

who extended his hand filled with fruit into a public domain. 

One Baraisa prohibits the person to bring his hand inside, 

whereas a second Baraisa permits him to retract his hand.  

The Gemara suggests that the dispute revolves around the 

point as to whether a person’s hand is a karmelis. 

The Gemara rejects this suggestion and offers a number of 

alternate ways to understand the dispute between the Baraisos 

without answering Abaye’s original query.   

 REVIEW and Remember 
1. What does the term ”פטור“  generally mean in Mesechta 

Shabbos 

2. If two people transfer an object from a private domain to 

a public domain, has the Torah prohibition been violat-

ed? 

3. Why was R’ Chiya critical of Rav? 

4. What ceases to exist above a height of ten tefachim? 
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Number 65— ‘שבת ג  

Asking the Rebbi questions about a tractate other than the 

one being studied 
אמר ליה רבי חייא לרב: בר פחתי! לא אמיא לך, כי קאי רבי בהא  

מסכתא לא תשייליה במסכתא אחריתי, דילמא לאו אדעתיה, דאי לאו 
 דרבי גברא רבה הוא כספתיה, דמשי לך שיויא דלאו שיויא הוא.

Rebbi Chiya said to Rav: Son of great people! Have I not told you? 

When Rebbi is occupied in the study of one tractate, don’t ask him 

questions related to another tractate, because possibly he will not have 

his mind on the subject you are asking, and he may give an incorrect 

response. If it wasn’t for the fact that Rebbi is a great person, you may 

have caused him embarrassment, because he may have answered you a 

response that is not a response. 

T he Chasam Sofer raises a question based upon a Gemara 

further on. The Gemara states: 
ואמר רבי יוחן: איזהו תלמיד חכם? כל ששואלין אותו הלכה 
בכל מקום ואומרה. למאי פקא מיה? למוייה פרס על הציבור, 

 אי בחדא מסכתא באתריה, אי בכוליה תויה בריש מתיבתא.

Rebbi Yochanan said: Who is considered a Talmid Chacham? 

Anyone who can be asked a question of Halacha from any 

place, and know the response. Of what practical significance is 

this statement? The significance is in regards to possibly appoint-

ing this person as a leader of the community. If he is able to 

respond to the question within the tractate under study, then he 

is capable of being appointed as a leader in his own place. If he 

is able to respond to a question of any subject, then he may be 

appointed as the head of the entire Yeshiva. 

This passage is in contradistinction to our Gemara. 

Rav Yosef Engel here in Gilyonei HaShas states that gener-

ally the question being asked in not too difficult or involved, 

and even while the Rabbi is occupied in one tractate, he is still 

able to respond to these type questions from a different tractate. 

Only occasionally it can happen even to a great individual with 

a vast body of knowledge, that due to his intense study of a par-

ticular subject, he be unable to respond to a question from an-

other tractate. 

 Rav David Yoel Wiess in Migadim Chadashim here points 

out that Rashi may have had a similar concept in mind when he 

wrote: 
כלומר שאין לבו למסכת זו, שמא יתבייש -תשייליה  לא  

Rashi utilizes the term כלומר that usually indicates that the 

subject shouldn’t be understood exactly as it is written, and 

there exists the need to adjust the literal reading. Accordingly, 

Rashi may have meant that a head of Yeshiva like Rebbi could 

in fact respond to questions that are not in the tractate being 

studied. Yet, he should not be asked a question from a tractate 

other than the one being studied because on occasion he may 

not have his mind on that tractate and he may be discomfited. 

[The Chasam Sofer in a responsum explains the Gemara simi-

larly that although Rebbi was exceedingly great, it remains that 

it is disquieting for the one being asked that he require to focus 

on the new topic.] 
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Guidelines of Rabbinic Enactments 
בעי אביי: ידו של אדם מהו שתעשה כרמלית, 

 מי קסוה רבן...או לא

T he Chazon Ish (O.C. 62 #26) presents 

a basic inquiry regarding the question of 

Abaye. What exactly was the doubt which 

Abaye puts forward?  If we are not aware of 

a rabbinic penalty in this case, why should 

Abaye speculate if it exists? As long as we 

have not heard of such a reaction of the 

Chachamim to where a person thrusts his 

hand into the air space of the public do-

main, we must assume there is no such 

rejoinder.  If Abaye was suggesting whether 

such a enactment should be established, 

then his question is reasonable. Yet, this is 

not the case, for Abaye clearly asks whether 

such a rabbinic rule already exists.  How are 

we to understand this? 

We could say that Abaye is analyzing 

the very words of our Mishnah. We see 

that the Mishnah places a prohibition up-

on the house owner or the poor person 

when they simply either uproot or merely 

place the item down, even without their 

carrying the object across the boundary 

line between domains.  Abaye presents his 

inquiry to understand why this is so.  Is it 

because that their hand is already a 

 which would then result in a ,כרמלית

penalty if one would thrust his hand across 

the boundary? Or, perhaps, the reason is 

because although one’s hand is not a 

 still, he is partner in a melacha ,כרמלית

being done in violation of Shabbos. 

The Chazon Ish concludes by explain-

ing that we often find that rabbinic enact-

ments were issued regarding general condi-

tions, and the Gemara then considers dif-

ferent situations and whether they comply 

to the category to which the rabbis intend-

ed their rule to be applied. 

Distictive Insight  

are reading, [even within the same topic]. A question should 

be asked only with an attitude of awe. A person should ask 

concerning only three halachos while studying he same sub-

ject. 

When two people ask simultaneously, if one question is 

to the point and the other is not to the point, attention is 

paid to the question which is to the point.  If one question 

is in applied practice, and the other is abstract, attention is 

paid to the question which concerns the matter to be ap-

plied.  If one question is regarding Torah law, and the other 

is about interpretations of Torah verses, attention is given to 

the one which deals with Torah law. 

(Insight...continued from page 1) 


