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Distinctive INSIGHT  OVERVIEW of the Daf 
1) Negligence in various mitzvos (cont.) 

A Baraisa lists the consequences for various transgres-

sions.  The transgressions discussed are: Corruption in 

justice, Neglecting Torah study, Oaths, Desecrating 

Hashem’s name or Shabbos, Murder, Forbidden sexual 

relations, Idolatry, Shmita, Yovel and Obscene language. 

 

2) Sin and disease 

R’ Oshaya begins the topic of the relationship between 

specific transgessions and the diseases they bring. 

A Baraisa relates that the following question was posed 

before a group of Tannaim.  Why does the ailment of 

askarah begin in the intestines and end in the mouth.  

Different Tannaim identified different transgressions com-

mitted with the mouth that will account for this phenome-

non. 

 

3) R’ Shimon ben Yochai 

To explain the statement in the Baraisa that R’ Yehu-

dah bar Ilai was the first speaker in every place, a Beriasa 

tells the story of R’ Yehudah bar Ilai, R’ Yosi and R’ 

Shimon ben Yochai and their reaction to a person’s praise 

of the Roman government. 

The same Berasisa recounts the story of R’ Shimon 

ben Yochai and his son R’ Elazar who were forced to hide 

in a cave and the events that took place when they 

emerged from hiding.   

We Pledge Allegiance . . . 
 פתח רבי יהודה ואמר: כמה אים מעשיה של אומה זו

S fas Emes notes that the rule is that we are prohibit-

ed from admiring and praising a gentile (Avodah Zara 

20a).  It would therefore certainly be inappropriate to 

praise their actions or to express appreciation and give 

esteem to the actions of the Roman government, who 

were clearly adversarial and cruel oppressors of the Jews 

(see Rambam, Hilchos Avoda Zara 10:4).  Sfas Emes ex-

plains that Rabbi Yehuda made his remarks in an ironic 

tone, not as a matter of fact.  “Are these markets, bridg-

es and bathhouses beautiful?”  However, when his com-

ments were repeated to the authorities, they were said as 

a matter of fact, and the Romans felt that Rabbi Yehu-

da’s words were complimentary. 

Rabbi Ovadiah Yosef, in his sefer מאור ישראל, 

presents a different approach. He says that the prohibi-

tion against praising a gentile is only when the remarks 

are aimed at an individual.  However, when to praise an 

entire nation is allowed, especially when it is a country 

and government where a segment of the Jewish people 

are living and benefiting.  By pointing out the various 

virtues of that government in front of other Jews, we can 

encourage everyone to pray on the behalf of the welfare 

of the country. 

 REVIEW and Remember 
1. What is the consequence for the transgression of 

bittul Torah? 

2. Which transgressor has gehinom deepened for 

him? 

3. Who appointed R’ Yehudah bar Ilai the “first 

speaker in every place”? 

4. When would R’ Shimon ben Yochai and his son 

get dressed? 

The Halachic status of items created supernaturally 
אזלו טשו במערתא, איתרחיש יסא איברי להו חרובא ועיא  

 דמיא.

They went and hid in a cave. A miracle occurred for them, and 

a carob tree and a well of water were created for them, from 

which they were able to derive their sustenance. 

T he Torah dictates that for the first three years after 

the planting of a tree the fruits are prohibited 

 and on the fourth year, the fruit has specific ,(ערלה)

laws as טעי רבעי (the fourth year of planting). The 

commentators thus question how was it possible that 

Rebbi Shimon and his son Rebbi Elazar partook of 

these fruits in the cave prior to the passing of four years? 

(Continued on page 2) 
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Rav Ovadiah Yosef1 responds by referencing the law2 

that trees that grow in the wild outside inhabited areas 

are not bound by the laws of Orlah. Thus the fruit of 

trees that grow in uncultivated wooded areas or deserts 

are immediately permitted. This is true even if a person 

has a house in these uncultivated regions3. Following this 

line of reasoning, Rebbi Shimon and Rebbi Elazar were 

allowed to partake of the fruits immediately since these 

fruits were the product of trees that grew in the wild, and 

this was so even though Rebbi Shimon and Rebbi Elazar 

happened to live there. 

However, another interesting resolution that Rav 

Yosef presents to this question should be mentioned. The                                         

verse4 that teaches the prohibition of ערלה states:                                                                                      

 And when you“ – וכי תבאו אל הארץ וטעתם כל עץ מאכל

will enter the land of Israel, and you will plant any tree 

producing edible fruits”, the indication being that there 

needs to be a natural planting process to be bound by the 

laws of Orlah, unlike this situation where there was no 

natural planting process, just the miraculous appearance 

of the tree. This is reminiscent of the story5 that two large 

portions of meat fell from Heaven for Rebbi Shimon ben 

Chalafta. One portion he threw to lions to permit his es-

cape from them, and the other portion he kept. He in-

quired in the study hall if the meat was Kosher or not. 

The response was that non-Kosher items don’t fall from 

Heaven, and the meat was Kosher. In fact, Rav Avraham 

Miyuchas6 writes that this meat was permitted without 

removing the sciatic nerve (שהגיד ה) and the prohibited 

fats. Similarly here, being that the carob tree was created 

miraculously, its fruit was not forbidden the first four 

years as is the law for naturally planted trees. 

On a related note, the Gemara7 relates that Rav Cha-

nina and Rav Oshiyah would study the ספר יצירה each 

Friday, and a calf8 would be produced for them, which 

they would eat. [The Toras Chaim9 explains that they did 

this for the honor of the Shabbos, because otherwise it 

would not be appropriate do so.] To identify and catego-

rize the Halachic status of such an animal much was writ-

ten. Was it a regular calf or not? The Poskim had found a 

fertile area for intriguing scholarly discussion. For exam-

ple: Many10 opined that such an animal would not re-

quire to be ritually slaughtered. As well, many11 would 

not consider the flesh of such a creature to be meat as far 

as the prohibition of the mixing of milk and meat. Thus, 

correspondingly in our case, the carobs were permitted to 

be eaten immediately since they were the product of a 

tree created by miraculous means. 

ס' מאור ישראל כאן. ועי' בס' דף על הדף כאן בשם ס' כוכבי  .1
 אור (ח"ב עמ' סד). 

 עי' ירושלמי (ערלה פ"א ה"ב) ובשו"ע (יו"ד סי' רצד סעיף כז)     .2

 עי' משה ראשוה שם .3

 ויקרא יט,כג     .4

 סהדרין (ט ע"ב)     .5

 שו"ת שדה הארץ ח"ג (חיו"ד סי' א) בשם הטור וברקת     .6

 סהדרין (סה ע"ב)     .7

שם איתא: עיגלא תילתא. עי' ברש"י שם ובשבת (יא ע"א ד"ה  .8
עיגלא תילתא) פירושים בזה. ועי' במרגליות הים (שם אות 

 לב).

סהדרין סוף דף סז ע"ב. ועי' שו"ת הרשב"א (ח"א סי' תיג)  .9
 מש"כ בזה.   

עי' להשל"ה הקדוש (תורה שבכתב, פרשת וישב). ועי' בעקרי  .10
הד"ט (יו"ד סי' א' אות כב) בשם שו"ת שדה הארץ ח"ג (סי' 
א). ועי' בפת"ש (יו"ד סי' סב ס"ק ב) ובפרדס יוסף (פרשת 
וישב דף רסז). ובס' מילי דאבא (הוב"ד בתשובתו של רבי 
יוסף בימין צרפתי בשו"ת רבבות אפרים ח"ז סי' שפה, דף 
שצט ע"ב) ובמאור ישראל כאן. ועוד טובא. אמם עי' דברי 
רבי יוסף בימין צרפתי בשו"ת רבבות אפרים ח"ז (סי' שפה) 

 וח"ח (סי' א). ואכמ"ל. 

עי' להמלבי"ם (בראשית יח,ז) ובהגהות חשק שלמה על שו"ע  .11
דפס אחר הל' ע"ז). ועוד. אמם ראה בשו"ת   –יו"ד (סי' צח  

    רבבות אפרים (ח"ח שם).
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The Holy Human 

 בעון שפיכות דמים בית המקדש חרב וכו'

M aharal points out that man is 

distinct and loftier than all other crea-

tions. Only man is infused with a heav-

enly spirit from above. Similarly, the 

Beis Hamikdash is on a separate plat-

eau in function and purpose above all 

other places on Earth. Furthermore, 

man himself functions as a type of Beis 

Hamikdash, in that he carries the she-

china with him, and he serves as a vehi-

cle from which kedushah emanates and 

spreads throughout the world. 

This is the underlying principle 

which our Gemara is presenting.  The 

taking of human life, aside from the 

tragic aspect of the personal loss, also 

represents a destruction of a human 

Beis Hamikdash. A person, while he 

lives, has the ability to accomplish 

worlds of achievement in the realm of 

kedushah and in the service of Ha-

shem. With the loss of this life, this 

person’s contribution to the world in 

this regard has been ended. 
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