Wed, Apr 15 2020 B o“wn Y00 ND

Center

DAFYOMT DIGESTS oo™ s

THE DAILY RESOURCE FOR THOUSANDS OF DAF YOMI LEARNERS WORLDWIDE

TORAH - CHESED REFUAH

OVERVIEW

GEM

1) Bathing or rinsing one’s entire body with hot water on Shab-
bos (cont.)

Rabbah bar bar Chanah answers R’ Yosef that R’ Yochanan
ruled explicitly like R’ Yehudah.

2) Bathing with hot water heated before Shabbos

Rav and Shmuel disagree regarding bathing on Shabbos with
water that was heated before Shabbos. According to Rav, it is per-
mitted to wash one’s entire body one limb at a time, and according
to Shmuel one is only permitted to wash one’s face, hands and feet.

Rav’s position is refuted by a Beraisa.

Rabbah presents a more lenient version of Rav’s opinion. R’
Yosef queried Abaye whether Rabbah followed the lenient ruling of
Rav and Abaye responded that he did not know.

3) The origin of the ban against bathing on Shabbos

A Beraisa describes the progression of the ban against bathing
or steam-bathing on Shabbos.

The Beraisa attributed the extension of the ban against bathing
to the “increase of sinners.” The Gemara elaborates on how abuses
of these halachos led the sages to extend the prohibition against
bathing.

4) Other bathing related prohibitions

One Beraisa prohibits rinsing oneself with cold water and then
sitting by a fire to warm up, because the prohibition against heating
the water on his skin.

A second Beraisa permits heating a towel and placing it on
one’s stomach to relieve a stomach-ache, but prohibits the use of a
pot for that purpose even during the week because of the danger
involved.

5) Warming liquids on Shabbos

A Beraisa permits placing a pitcher of water in front of a fire to
remove the chill. R’ Yehudah permits placing a container of oil in
front of a fire to warm the oil. R’ Shimon ben Gamliel permits a
woman to rub oil on her hands and warm it in front of a fire and
then rub the oil on her child.

There is a disagreement regarding Tanna Kama’s opinion con-
cerning oil. According to Rabbah and R’ Yosef, he permits even
heating the oil because it is not subject to the prohibition against
cooking. According to R’ Nachman bar Yitzchak he would not even
permit warming the oil to a degree less than yad soledes bo.

R’ Yehudah in the name of Shmuel rules that it is prohibited
to heat up water and oil to the point of yad soledes bo.

R’ Yitzchak bar Avdimi deduced three halachos from an inter-
action with Rebbi: 1) Oil is subject to cooking, 2) A kli sheni is
incapable of cooking and 3) Warming something in a place where
it could be cooked is rabbinically prohibited.

As a tangent to the above story the Gemara discusses the prohi-
bition against studying Torah in a bathhouse.

Ravina deduces from the story involving Rebbi that it is rabbin-
ically prohibited to cook using the hot springs of Tiberias.

6) The prohibition against swimming on Shabbos

Although a Beraisa prohibits swimming on Shabbos R’ Zeira
entertains the possibility that the prohibition does not include a
pool that has an embankment. B
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The Gemara says that Rav Yitzchak was preparing to place a jug
of oil in the pool of a bathhouse on Shabbos for Rebbi’s use.
While they were in the bathhouse, Rebbi instructed Rebbi
Yitzchak to put the jug of oil in a Kli Sheini. The Gemara asks,
didn’t Rebbi Yochanan say that one cannot even think about To-
rah in the bathhouse! How could Rebbi have told Rav Yitzchak a
Halachah, that he must put the oil in a Kli Sheini, while they were
in the bathhouse! The Gemara answers that because Rebbi
Yitzchak was going to transgress cooking the oil on Shabbos if Reb-
bi would not have said anything, Rebbi was allowed to tell him this
Halachah, even in the bathhouse, in order to stop him from sin-
ning.

The Ramban has difficulty with this Gemara. Isn’t it obvious
that if someone is going to sin in the bathhouse that one is allowed
to tell him so that will stop him from sinning? For example, if
someone were to be eating unkosher food in the bathhouse, would
one ever think that a person could not tell him to stop eating the
unkosher food?

The Ramban and answer that the Gemara never thought that
one should not stop a person from sinning in a bathhouse. The
Gemara was bothered by Rebbi’s Halachic approach to Rav
Yitzchak. Instead of telling him how to handle the situation in a
Halachically permissible fashion (to put the jug in a Kli Sheini), he
should have merely said that he was not interested in using oil on
that day. Rebbi Yitzchak would not put the oil in the bathtub, and
Rebbi would not have to talk Torah in the bathhouse. Our Gema-
ra answers that Rebbi was nevertheless allowed to speak in a Ha-
lachic fashion, even though he had an alternative method available
to prevent Rav Yitzchak from sinning. B
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1R A crosssection view of the
bathhouse. In this diagram,
the windows have been
plugged up. (See arrows)

Here, according to the
second explanation of
Rashi, we are discussing
the area below the floor,
where the fires for heating

)
- : the bathhouse are located.
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Stating matters of Halacha in a bathhouse
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Rebbi Yitzchak bar Avdimi said: one Shabbos I entered a bathhouse following
Rebbi, and I intended to place a container of oil into a hot bathtub to warm
it. He said to me that I should take some water in a secondary vessel, and
then place the container in it. Questions the Gemara: how could Rebbi have
done this? For Rabbah bar bar Chanah said in the name of Rebbi Yochanan
that it is permitted to think Torah thoughts anywhere except in a bathhouse
and a lavatory... The Gemara answers that it is permitted to speak Torah
words if the purpose is to prevent someone from transgressing.

he source! for the interdiction of thinking words of Torah in a

bathhouse is based upon the verse’: “wvTp 7 MM” (and your
camp will be holy). The Magen Avraham® explains that the bathhouse
is an unclean place, and as such to meditate on words of Torah there
is unsuitable.

It is prohibited to pronounce Halachic determinations while in
the bathhouse. However, some Rishonim* surmise from our passage
that it is permitted to make a statement from which one would be able
to infer the Halacha, as long as the statement is not made in the form
of a Halachic pronouncement. They infer this from the fact that Rebbi
could have simply told Rav Yitzchak bar Avdimi to not place the con-
tainer in the bath and as such avert the potential transgression, but
instead Rebbi told him to place the container in a kli sheni, and from
this statement it is possible to derive Halacha.

The Rambam’® and Shulchan Aruch® both codify this passage, that
in order to prevent a person from transgressing an interdiction, it is per-
mitted to speak words of Torah in a bathhouse, even in Hebrew. Howev-
er, it is proper’ to not speak in Hebrew in a bathhouse if possible.

The Chaye Adam® writes that one is not permitted to prevent a
person from a potential sin by making a pronouncement in the form
of a Halachic determination, for that itself is Torah, and as such is
forbidden. However, some Rishonim’ conclude from Rebbi Meir’s

1. Which rulings of Rav did Rabbah not follow?

2. What title is given to a person who violates a rabbinic prohibi-
tion?

3. What is considered the degree of heat from which the hand
recoils?

4. When would it be permitted to speak words of Torah in a
bathroom or bathhouse?

language to his student (in the next passage) that it is allowable to
even word the statements in the form of Halachic determinations.
After all, Rebbi Meir could have simply said that he doesn’t desire the
floor washed or smeared with oil, but since he was preventing his stu-
dent from transgressing a prohibition, he was allowed to even make
the statements in the form of a Halachic determination. The Mishnah
Berura'® cites Chaye Adam, but notes the words of the Ran'' that had
been only just published and held like the previously mentioned
Rishonim. Thus, he writes'? that if a terse statement does not suffice,
then one may elaborate on the severity of the prohibition as necessary

to prevent the person from transgressing the interdiction. B
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Using a Thermos
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It is prohibited to cook the Korban Pesach.
The Gemara (Pesachim 41a) recognizes that
legally, if the Korban Pesach is placed in the
hot-springs of Tevaria, this would not be con-
sidered cooking. This is why the Gemara con-
cludes that a person would not be liable for
this type of “cooking”. The Imrei Emes of
Ger addresses a critical problem with this
Gemara. The Korban Pesach cannot be taken
out of Yerushalayim. If someone would bring
the Korban to Teveria, it would automatically

be disqualified due to its having been re-
moved from Yerushalayim. Once it is disqual-
ified, there no longer is any issue about cook-
ing it. The fact that the Gemara deals with
the exemption from the laws of cooking due
to it being with the hotsprings of Teveria
seems out of place.

The Imrei Emes suggests that we must be
talking about bringing the hot waters of Teve-
ria to Yerushalayim in an insulated container,
similar to what we call a thermos. This answer
is inadequate for another reason. A thermos
is a kli sheni, which does not have the intensi-
ty to cook food placed in it. Again, the point
of the Gemara in Pesachim, which hinges the
exemption for cooking the Korban Pesach
due to the water coming from hot springs,

seems irrelevant. If the water is in a thermos,
one would not be liable simply because no
cooking is happening in a kli sheni.

Tosafos (Peshachim, ibid.) writes that the
reason that only a kli rishon is capable of
cooking is because once it sits on the fire, its
walls are heated, and the heat within it is
more intense, and that the heat is maintained
for a longer period of time. Based upon this
definition, although the walls of a thermos
are cold to begin with, nevertheless, it can be
categorized as a kli rishon because the heat is
maintained within its insulated chamber.

Even with this clarification, the Imrei
Emes rejects this explanation of the Gemara
to account for the cooking of the Korban
Pesach in the hotsprings of Teveria. B
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