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OVERVIEW

INSIGHT

1) Adjusting the environment to validate a sukkah

The Gemara continues to address issues related to how to
rectify the problem of a sukkah that is too tall.
2) Dangling 790

The Gemara discusses the case of a sukkah that was built
too high but has dangling branches within twenty amos.

Abaye and Rava dispute the validity of a sukkah that meets
the minimum height standards but has branches dangling be-
low that height.

3) Diminishing the height of the sukkah with a platform

Rulings are issued concerning the construction of a plat-
form to diminish the height of a sukkah that is too tall.

The novelty of one of the rulings is that nmpPY 1917 can be
utilized to validate a wall.

It is acceptable to diminish the height of the sukkah by con-
structing a platform in the middle of the sukkah even though it
necessitates using NMPY 1917 in multiple directions.

4) Digging a pit to increase the height of a sukkah

The Gemara rules that if a sukkah was too short and a pit was
dug in the floor to increase the height it is valid as long as there is
less than three tefachim from the edge of the pit to the wall.

The reason only three tefachim are allowed is that it is nec-
essary to create a legal wall.

5) PYON )

Abaye and Rava disagree whether it is acceptable to utilize
the principle of P>ON T to raise the walls of a pillar to diminish
the space between the ground and the 7o0.

A Beraisa presents a dispute between Rabanan and R’ Yaa-
kov regarding the validity of a sukkah constructed by placing
poles on the roof of a house.

R’ Huna and R’ Nachman disagree whether the dispute in
the Beraisa applies when the poles are on the edge of the roof
or when they are in the middle.

The Gemara is not certain whether R’ Nachman intended
to say that the dispute applies only when the poles are in the
middle or do they dispute both cases.

R’ Huna’s opinion is successfully challenged from one
source but a second challenge is refuted.

6) The use of poles as walls

The o5n and R’ Yaakov dispute the use of poles as the
walls of the sukkah. R’ Yaakov maintains that one could imag-
ine they are cut out and use them as double posts (717).

7) Ten tefachim

The Gemara begins to search for the source of the Mishnah’s

ruling that a sukkah must be minimally ten tefachim high. W

Why is an unpleasant dwelling—4mn190 74997 - not valid?
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The Gemara discusses a sukkah that is only ten tefachim
tall, the minimum height allowed. There are a few branches
of 790 hanging down, but on their own they are N2y ynnN.
Abaye thought that this should be kosher, because we can
disregard these few branches, being that they do not contrib-
ute a significant amount of shade. Nevertheless, Rava assert-
ed that such a sukkah would be invalid, for it is an unpleas-
ant dwelling (MMMo  nT7). What is the nature of this
disqualification? 991 >“3 points out that a person cannot
reside in such a small compartment, not even while sitting.
The minimum height of ten tefachim is diminished by the
sticks and branches which hang down, and these irritate the
person who would enter by bumping into his head and
scratching into his eyes. This is why such a sukkah is invalid.

Rashash notes that if a sukkah with branches hanging
down below the ten tefachim level is not valid because its size
cannot contain a person, we would have to say that even a
full ten tefachim is also too crowded to reside in any normal
manner. A person’s average height is three amos, which is
eighteen tefachim, beside his head. How can he enter a suk-
kah which is only ten tefachim?

The comment of Rashash can be answered, however,
based upon the explanation of 92991 3 above, where we see
that the size of a sukkah is adequate once a person is able to
at least sit in it, even if he cannot stand in it.

(Continued on page 2)

REVIEW

1. Why does Rava invalidate a sukkah that has branches
that dangle within ten tefachim?

2. Explain the principle of nmpy y9y7.

3. Explain Nn¥NND PPON T

4. What are y10v7!
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How long does it take for something to become permanent?
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[If one spread] straw and abandoned [it there] it reduces [the height
of the sukkah] and certainly dirt [that was spread] and abandoned.

I{ashi1 writes that the abandonment does not have to be
for any more than the seven days of Sukkos. Rabbeinu Chan-
anel’, disagrees and maintains that the abandonment is effec-
tive only if the intention is to leave it there forever. Mishnah
Berurah® writes that the lenient position seems more correct.
This issue of how long something must be abandoned has
relevance concerning the issue of a chatzitza - interposition
on one’s body. In other words, Poskim discuss the question
of whether a substance that must remain in place for a long
time constitutes a chatzitza®. Part of that discussion includes
the question of what is considered a “long time.” Rav Ova-
diah Yosef’ cites opinions who maintain that even something
that is in place for seven days is considered permanent. One
of the sources use to support this position is Rashi’s opinion
regarding abandoning straw and dirt. The principle one can
extract from Rashi’s position is that something that is intend-

(Insight...Continued from page 1)

Ritva understands that under these circumstances, when

a sukkah of ten tefachim height is diminished by hanging

sticks, it is 9999 even Tay>73, whereas Rambam (Hilchos

Sukkah 5:2) rules that it is only identified as uninhabitable

n9'nNoY, but if a person enters such a sukkah, 7ay>72 he has
fulfilled his mitzvah. W

ed to remain in place for more than seven days is considered
permanent.

Other Poskim disagree and hold that a longer period of
time is required for something to be considered permanent.
In the opinion of some Poskim, six months is considered per-
manent’ and others hold that even three months is consid-

ered permanent’. W
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STORIES

The dimensions of the Sukkah

The Likutei Halachos, zt”l, writes
that the dimensions of the sukkah repre-
sent the different ways in which different
people grasp spirituality. A sukkah is ko-
sher if it is at least ten tefachim high.
This minimal dimension represents the
grasp of a simple person. Every complete
spiritual unit comprises ten increments,
representing the ten sefiros. The simple
person manifests this  basic
dimensional building unit
tzelem Elokim in a “smaller” manner.
The Torah scholar, on the other hand,
has a greater grasp—represented by the

ten-
of every

height of ten amos. A person whose
knowledge is constantly growing is always
bringing his mental potential into actual-
ity. It is as though he has the ten amos of
his sukkah of understanding plus anoth-
er ten amos of potential that he is about

to inhabit. Twenty amos is the absolute
maximum height of the sukkah because
anyone who tries to grasp beyond his
mental capacity invariably falls. This is
because most falls are caused by trying to
do more than we realistically can or
should. As the Zohar says “too much oil
extinguishes the lamp.”

If we build a platform, however, the
sukkah is kosher even above this height.
The platform represents rising to a high-
er spiritual level, which opens up new

horizons of potential. As long as we are | | 4#

standing on the platform of genuine spir-
itual growth, we are in a kosher sukkah.

On the first night of Sukkos, Rav
Moshe of Kovrin, zt”l, was standing in
his sukkah, profoundly moved by the
holiness of the day and this special mitz-
vah.

He said, “The walls of the sukkah
appear to be of wood, and the s’chach
looks like a bunch of branches. But the
truth is that every part of the sukkah em-
bodies holy names of Hashem. Every

element of the sukkah has deep kabbalis-
tic meaning! My own Rebbe said: with
this mitzvah we enter into holiness with
our shoes on! He meant that even the
mundane human needs of the simplest
Jew are transformed into lofty mitzvos
through the sukkah. We eat and drink

and sleep, and it is all a mitzvah!” W
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above twenty amos is
909, the
which  hang below
twenty provide more
shade than sunlight,
and the sukkah is

therefore kosher.
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