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OVERVIEW

INSIGHT

1) Taking revenge
R’ Yochanan in the name of R’ Shimon ben Yehotzadak
teaches that a scholar must take revenge and bear grudges.
The Gemara unsuccessfully challenges this statement.
Details regarding the prohibitions against bearing a
grudge and taking revenge are clarified.

2) Using fingers for the lottery

R’ Chisda explains, based on a Baraisa, that only sick
kohanim put out two fingers for the lottery.

The Gemara challenges the Baraisa’s statement that a
Kohen who puts out two fingers is counted as one from a
second Baraisa.

The contradiction is resolved.

The term P9 used in the Baraisa is defined and Abaye
applies that definition to a second source.

3) The race up the ramp

A Baraisa retells a second story that occurred when two
kohanim were racing up the ramp. In the second story one
Kohen stabbed the other. R’ Tzadok stood up and gave a
drosha regarding the severity of the sin of murder.

The Gemara demonstrates that the story of the Baraisa
occurred earlier than the story of the Mishnah.

The Gemara explains that R’ Tzadok’s drosha was in-
tended to make the people cry and it was not meant to be
halachically accurate.

The attitude and response of the father of the victim is
analyzed.

4) Removing ash from the mizbeach

A Baraisa cites two opinions regarding the laws related to
removing the ashes to a place outside of Yerushalayim.

A statement of the Yeshiva of R’ Yishmael is cited to ex-
plain Tanna Kamma’s position that the clothing worn to re-
move the ashes should be inferior to the clothes used to sepa-
rate the ashes.

According to Reish Lakish, Tanna Kamma and R’ Eliezer
disagree whether blemished kohanim could perform the task
of removing and separating the ashes whereas according to R’
Yochanan they only disagree about the removal.

Their respective positions are explained.

The Gemara begins to demonstrate that the dispute be-
tween Reish Lakish and R’ Yochanan is also a dispute be-
tween Tannaim. W

Murder at the finish line
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The Gemara reports two mishaps which occurred as koha-
nim raced to be the first to perform the mitzvah of NN
WwTn. The sages realized that the system of open competition
to arrive first was dangerous. They therefore instituted a selec-
tion system of ©Y9 to determine who would do this service.
The conclusion of the Gemara is that the incident where one
kohen actually killed the other happened first, but it was
thought that this was an exceptional situation, and that there
was no need to change the system itself. When they later saw
that roughness and pushing resulted in broken bones, they
realized that the open forum system itself was dangerous and
had to be changed.

Sfas Emes explains that the first misfortune of the death
of one of the kohanim initially did not cause a re-evaluation of
the race format, because the perpetrator was obviously a yw.
PNy MW notes that the fellow had a knife ready to attack, and
his violent reaction was obviously based upon a harbored an-
ger, followed by a pre-meditated act. His murderous act was
therefore not attributed to the competitive nature of the race
to do the service, but rather to an YNIpN, an aberration.

Later, when one kohen shoved the other over the side of
the ramp resulting in a serious injury, the sages concluded that
it was too dangerous to allow even routine rushing and pushing
to continue. People were apt to get hurt, even without mali-
cious intent on the part of the other kohanim. This is why they
reacted to the incident of the broken leg, although they had not
responded to the earlier, more serious case of murder. W

REVIEW

1. Explain the difference between bearing a grudge and taking
revenge.

2. How did the Gemara demonstrate that the story involving
a stabbing happened first?

3. What do the words 0NN D 72 wad teach!

4. What is R’ Yehudah’s objection to the use of the Kohen
Gadol’s garments for removing the ashes?
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Being forgiving of a personal offense
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And R’ Yochanan states in the name of R’ Shimon ben Yehotzadak:
Any scholar who does not take revenge and bear a grudge like a snake
is not a scholar. [The Gemara asks:] Doesn’t the pasuk say, Do not
take revenge and do not bear a grudge. [The Gemara answers:] The

pasuk refers to monetary matters.

he outcome of the Gemara is that there is a prohibition
against taking revenge or bearing a grudge if one is harmed
financially. One has an obligation to remove' from one’s mind
the pain the other inflicted. If, on the other hand, one was
hurt physically by another or one’s honor was disgraced there
is no prohibition against keeping the memory of the event® in
one’s heart until the offending party asks forgiveness’. Other
authorities' maintain that the prohibition against bearing a
grudge or taking revenge applies even when physically abused,
and the only exception’ to the prohibition is a talmid chacham
who was publicly® disgraced. Since the offense involved a dis-
grace to Torah, the talmid chacham is permitted to remember
the event until the offending party asks forgiveness. The Cho-
fetz Chaim’ followed the latter, strict position.

All authorities agree that if someone makes a false charge
against his friend there is no obligation to forgive the offend-
ing party even if he asks for forgiveness. Nonetheless, it is an
act of humility to be forgiving even in such a case,® and in fact,
the Tefilas Zakah, customarily recited before Yom Kippur, in-
cludes a statement of forgiveness to those who made false

claims against a person the past year. [See footnote for details
regarding these issues’ which were the cause of the destruction

of the second Beis HaMikdash.] W
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STORIES

The bite of the snake
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“Any Torah scholar who does not take venge-
ance and bear a grudge like a snake is not a
true scholar.”

The Shelah HaKadosh, zt”l, writes
that although a snake strikes purposeful-
ly, it does not derive any pleasure from
the act of biting itself. Similarly, a Torah
scholar is forbidden to derive any pleas-
ure from doling out harsh criticism of
others when necessary. He must do it,
but only when it is purely for the sake of

heaven. As the Maayan Chaim, zt”l,
points out, a snake only bites when it is
commanded to do so by Hashem! The
Ben Ish Chai, zt”], adds that a harsh reac-
tion is only justified if the talmid
chacham has first waited to ensure that
the one who sinned against him is not
remorseless and will not come to ask for
forgiveness.

Rav Meir Ma’arim of Kobrin, zt”l,
never took revenge against anyone, and
always acted in a kind and conciliatory
manner. Someone once approached him
and asked how he could justify such
mildness when our Gemara clearly indi-
cates the opposite course of action.

The Rav explained, “Just imagine
what the consequences would be if I

abandoned my normal manner and tried
instead to exact vengeance from those
who antagonize me. After 1 leave this
world, the heavenly court will surely ask
why 1 behaved with such atrocious
middos and violated so many Torah pro-
hibitions. If I cite this Gemara as my jus-
tification, all those assembled will all get
a good laugh at my expense. ‘Look who
thinks he’s a talmid chacham!" they are
likely to exclaim.”

Rav Meir concluded, “While it’s true
that I may have some explaining to do
after my time is up about why I some-
times didn’t react more strongly, at least
[ won’t be made into a laughingstock for
having made a miscalculation!” W
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